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To maiſter Rob. Parker, 


and to maiflreſſe Anne his 


godly wyfe , exiles for Chriſtes 
cauſe, Bar, Traheron wiſheth en⸗ 


creaſe of Gods grace. 


other in the conſideration of 'Gods prouis 
dence, you knovve hovy one put in his 
foore, and aflayed to impugne ſome part 
ALY of that that I had ſpoken. And though by 
your procurement vve met togither , and 
after ſome debating, agreed vppon the chicte pointes , that 
before ſeemed to be in controuerſie bervvene vs, yet afters 
vvard it liked him to shewe certayne reaſons againſt my afiir« 
mation, either for exerciſe of learning , or bycauſe he would 
be better confirmed in the truth. Now conſidering that the 
matter is of greate weight and importaunce, and ſomewhat 
ſcrupulous in this weakeneſſe of mens capacitie , and ſubiecte 
to the reprehenſions an. cauillations of licentious heades, 
leſt any thing should be bruted otherwiſe than I ſpake, I haue 
thoughte good to put in printe all that I ſaide in your pre- 
ſence, that all men may know, whit my meaning is, not by 
reherſall ſermons , but by mine owre writyng, And in this be- 
halfe I haue partly followed the counſell of M. Gilbert Bark- 
ley, whom you knowe I haue in due reverence, for his greate 
grauitie , and ſingular integriie of life . This poore fruite of my 
Rudies I dedicate vnto you my moſt entierly beloued matter 
parker, and tothe right wotthye matrone your wife , For 
ſeing the perſecte ſincere loue , that should be betwene ail 
maried folke, Shi neth moſte notably in you, I wauld nor fun 


der you in this place, whom God harh ſo ioyned and made 
a 11 iet 


— 
2—ů-k —AB̊ᷣ: f — 


— 2 —pů —ů — > —̃ ͤ—— 
1 


WO. . 


1 


— 


ö * 
one in all good things, I haue iudged ir alſo my dutie, for 
mache as the-bowelts of the ſaincts haue be ne, and be dayty 
refreshed by you, to render this teſtimonie of your ſingular 

yneſle,, and of my good affection towards you in the 
fight of the worlde , God almighty confirme, and augment in 
you the knowledge of his truthe, and loue of righteouſneſſe, 
and bleſſe my beloued , VVenrworth , Peregrine , Anne, and 
Cecile your childern, that they may followe the godly ſteppes 
of their Parentes , and that the mention that I make of 
them in this place, may be a ſpurre vnto them 
here after to ſet them forewatde in 
the loue of true Religion, and 
iunocencie of life, Amen. 


a 1 


The firſt Reading, 


ES the viſion which Eze⸗ 
chieil ſaw, and deſcribeth 


ein the firfte Chapter , ſer- 
| AA ueth to this end, to teach 

that the great miſeries and calla- 
mities whicht the Jewes ſuffered by 
the koꝛce and oppreſſion of Nabu- 
chodonoſoꝛ and the Babilonians. 
came not vppon them by chaunce. 
but by the oꝛdinance and pꝛouidence 
of God, ſo this viſion which S. John 

molt ltuely ſetteth befoz vs, ſheweth 
in lyke maner, that the decay and ru⸗ 
ine che alflictions, and perſecutions 
of the Churche in this latter time. 
and what ſoeuer is done in the woꝛld 
by Antichꝛiſte and his members, is 
not toſſed at auenture by hap, but go- 
uerned by the hand, and certayne pꝛo⸗ 
nidente of God. Ind it is right nece{- 

ſary foz bs to no we. that foꝛtune and 
| A. ili. chance 
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chaunce rule not the rolle in mens 
matters, ruffling and tombling 
all thynges conkuſedly, as Epi⸗ 
cures Diſciples thinke, but that 
GOD is the oꝛderer, diſpoſer , 
and gouernoure of all the thinges 
that bee done in the wozlde, Foz 
it is not poſſible fo2 vs to quiet oure 
ſelues when wee conſider the long 
and greate pꝛoſperitie, and luckie 
ſucceſſe of falſe teachers , of Chꝛi⸗ 
ſtes open and pꝛoleſſed ennemies, 
of moſt vngodly, cruell, barbarous, 
and wicked men, vnleſle wee bee 
ſtayde with this, that G O D ru- 
leth, oꝛdꝛeth, and gouerneth alto- 
gither , and therefoze that there 
hall bee an ende of the raging of 
tyꝛannous perſecuters , and that 
the gouerner of all, ſhall tourne 
all to the ruſte deſtruction of the 
wicked , to the comfozte of his cho- 
ſen, and to the aduauncemente of 
hys owne gloꝛpe. Agayne , \/ = 
golie 


call to coumpte oure fratltie , and 
infirmitie , the manyfolde diſea- 
ſes and mileries where vnto wee 
are ſubiecte , what comfozte can 
wee haue, oꝛ what ende of mour- 
ning and ſoꝛrowe, if we be not per- 
ſwaded that Gods Pꝛouidence 
reacheth vnto vs, and oꝛdꝛeth all 
that commeth vppon vs, not as ſe⸗ 
meth vnto vs , but as he knoweth to 
be beſt foz vs: 


But here J muſte warne pou of 
two notable faultes . One is of 
them, whiche when thep heare vs 
ſaye , that all thynges comme to 
paſſe by Goddes P2ouydence , 
thynke , and affirme , that wee 
teache that G O D is the authoz 
of all the ſinfuil actes that are done 
in the wo:lde. whiche is moſte 
falſe, moſte hozrible , and de- 
A. lit. teſtable, 


Iooke vpon oure pꝛiuate ſtate, and 
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tteſtable, ether to be ſpren,o: thought. 
Foꝛ it is as impoſſible foꝛ God, who 
is altogither good, to be the aut hoꝛ 
ofeuill,as it is tmpoſſible foꝛ him to 
leaue ot his godhed, and to be no moꝛe 
God. We ſay then conſtantip, and 
with all vehemencie ol mind, that 
God is the authoꝛ of noeuill, and we 
meane it not ſo, that bycauſe God 
wozketh it, thertoze it is good, th ogh 
of it ſelfe it be euil, but we meane that 
he is in deede the pꝛoper wozker, and 
cauſe ofno euill. that euill and linne 
ſpꝛing not from him, but from the de- 
uil, and from vs, and that he is ſim- 
plv, and merely the autoꝛ and worker 
of good thinges only, both when he 
wozketh by himſelfe, and when he 
wozketh by a in vs. And pet we ſaye, 
that nothing commeth to palle with⸗ 
out him, # that he oꝛdꝛeth. diſpoſeth, 

epereth,and bꝛingeth fozth to lighte 
all che euill actes that are done in the 
woꝛld. But it is one thyng to _— 
ang 


bꝛing foꝛth, to diſpoſe. and oꝛder mens 
euills,. a it is another thing to wozke, 
and to cauſe euills in men. It is one 
thing to mate an inſtrumente euill. 
and it is another thing to vſe an euill 
inſkrumente, being alredy ſo made by 
an other. To make an inſtrumẽt euil. 
is euill,. to vſe euill an inſtrument, is 
not euill ſimply.pea to bſe an euill in⸗ 
ſtrumente to good ends. is good. Das 
tan and our owne will hath made vs 
all euil inſtruments. God though we 
be now made il inſtruments, vſeth vs 
well. Sathan, and our owne wyll 
hath wꝛoughte and cauſed wicked⸗ 
neſſe in vs all, God moderateth, re- 
pꝛeſſeth, ſtireth bp.a bꝛingeth foꝛthe 
the euill. that Sathan and we haue 
cauſed in our ſelues.ſo that we vtter 
no parte ofthe euill that is in vs by 
Sathans enuie and our owne faulte 
and follye , but where, and when it 
pleaſeth God the gouernoure of the 
vniuerſall woꝛld. And 3 J trutt it 
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is not harde to bee perceyued , that 
though nothing come to palle be⸗ 
ſides Goddes Pꝛouidence, vet hee 
is not the authoure and wozker, 
and very cauſe ot anpe manner of 
euplland ſinfull acte. Foz He woz- 
keth not euyll in oure. hartes , but 
kynding euyll there already wꝛou⸗ 
ghte, hee either ſtoppeth, and re- 
pꝛelleth the ſame , oꝛ ſtirreth it vp, 
and bꝛingeth it kooꝛthe, and ma- 
keth it knowne to the wozlde , as 
hee knoweth to make moſle fo2 hys 
glozye , and fo2 the pzofite of hys 

choſen. © 
Che other faulfte is of them, 
whiche acknowledge G O D to 
bee the ruler , and gouerner of all 
thinges, and yet they finde faulte in 
his gouernemente. Foꝛ they alke 
why G O D pꝛouided not other- 
wile in the beginning, than that 
Sathan choulde bing manne to 
tranſgreſſion? why hee ſtopped mot 
ys 
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thoulde there haue bin no euill in the 
woꝛlde. oꝛ why nowe he doth not de⸗ 
ſtrop all wicked men all the aduerſa- 
ries of his ſonne at once, oꝛ make 
themall good men, that we mighte 
live a quiete, happy, and — 
life withoute miſerie, withoute mur⸗ 
muring, without filthines of maners, 
in all puritie, and godlineſſe. wheras 
now the world is full of cala mities. 
full of plagues, full of vile actes. full of 
falſe doctrine, idolatrie, and ſuperſti⸗ 
tron, Antichꝛiſte pꝛeuallug euery 
where, making Hauocke:,' beating 
downe , and ſtamping vnder his 
feete all that is good and godly, 
Theſe men woulde haue G D D 
and his doinges ſubiecte to Herr 
iudgementes ſeate, and whatloeuer 
they cannot compꝛehende wytiy 
their wittes, they can finde no rea⸗ 
ſon noꝛ goodneſſe in it. They wil not 
mate their iudgementes agree to 
gIds 


hys enterpꝛiſe at the firſte , ſoꝛ ſo 
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doings,but they will haue god 
— 55 doings agree to their 


fudgementes. But what if God wyll 
not that honoure, vntyl they 
can (ewe themſelues as wiſe as 


heis? 
Shal a cuning artificcr alter his 
woꝛke. bycauſe a foliſh vnſkilfull ma, 
can ſeme to himſeite to fynd a fault in 
it? No man in thys lyte can attaine to 
a full reaſon of gods doyngs. But we 
call ſee in this part ofthe ſcripture, 
that they whiche are nowe departed 
out of this lile, and liue in a. better 
life, find that god hath done al things 
molt wiſelp, iuſtly. and oꝛderly, wher⸗ 
vnto they coulde not fully attaine, 
while they liued in this woꝛlde. But 
though J ſape, that men in this lyfe 
cannot attayne to a full knowledge, 
and reaſon of all gods doings, pet J 
denpe not, but that they haue ſome 
knowledg, and ſee ſome reaſon in his 
do ings, Foꝛ touching the firſt queltt- 
no, 


on, it God had hindzed Sathans en⸗ 
terp2ile at the beginning, then Sa⸗ 
thans wickednelle d mans fratltre, 
the gods righteouſneſſe in puniſhing 
ſinne, and his moſt wonderfull good- 
nelle in the long purpoled betoꝛẽ, and 
nowe perloꝛmed incarnacion of his 
ſonne.could neuer haue bin known. 
And touching ß ſecond queſtion, that 
he now ſuflereth Intichzilt to make 
ſuch an hurley burley and confuſion 
in the woꝛlde, therein his wiſedome 
and righteouſneſſe appereth plainely 
in banging to light the outragious 
naughtynelle of men, and in (trifiing 
the repꝛobate with deſerued blinde- 
neſſe. Yis mercy alſoandgoodneſſe 
thineth fozth molt clerely in ſauing a 
pꝛeſeruing his choſen, in the middeſt 
of al erroꝛs and blindnes,in the mid⸗ 
deſt of all tumbling blockes and dan- 
gers, which is no leſſe to be maruel⸗ 
led at, than the ſauing of the noble 
childꝛen ol the Hebꝛues vnhurte — 
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the hot burning ouen. But now that 
J haue ſhewed pou the ende of this 
viſion, with ſome aunſwers to the 
obiectionsof men, either vngodly oz 
bnlearned, J will bꝛiefely ſhew you 
the ſumme, and ſo come to a moze 
particular conſideration ofthe texte. 
This ts the viſion in ſumme: In hea⸗ 
uen there appeareth a thꝛone of im⸗ 
periall mateſtie: Uppon this thꝛone 
there ſitteth one holding a bookein 
his ryghte hand, ſealed with liue ſea⸗ 
les. A lambe as it were flayne,ts af- 
ſociated and ioyned with hym that 
ſitteth vppon the th2one, which re⸗ 
ceiueth the booke, and openeth the 
ſeales thereof. Out of thys thꝛone 
there p2oceedeth a ſeuenfolde ſpt- 
rite, which ſheweth koꝛth his won- 
derfull power. WBetoze the thzone 
there is a glaſſie ſea, dacare, and chꝛi⸗ 
ſtalline. The thꝛone leaneth vppon 
foure beaſtes, which haue eyes, and 
wings. Then a grene rainbowe like 
an 


an emrod compaſſeth thethzone, as 
it were a garlande. In a circle aboute 
the th ꝛone be. 24. ſeates, and in them 
ſitte.24.elders crouned, and clothed in 
white garmentes . This is the 
ſumme of the viſion, which requirethy 
a moꝛe particular declaration. But 
firſte wee mult ſpeake ſomewhat of 
thole things which Saincte John 
ſetteth befoze thys viſion, whiche he 
ſocunningly painteth fo:the , Thus 
he ſpeaketh befoze: | 
Alter theſe thinges I ſawe. Saincte 

John ſawe other viſions before, de⸗ 
claring to him, how the Lozde Jeſus 
raigneth in his Churche and gouer⸗ 
neth it: what pꝛeceptes. what exhoꝛ⸗ 
tations, what chaſtiſementes he 
blech in it: and agayne, what the 
duetie of the Churche is towardes 
hir Loꝛde, and king. All whiche 
thinges are defcribed in the fozmer 
chapiters. 


I ſawe 


I awe. That is, a viſion appeared 
vnto me, 

And behold a dore was opened in heuẽ 
where a doze ſtandeth open. men may 
enter in. So by this ſpech, S. John 
ſignilieth that he was admitted into 
the contemplation of heuẽly things. 
wherein the great goodneſle of God 
is let befoze vs, who voutlafeth to 
open the doze of his ſecrete cloſet to 
a moꝛtal man. But ſee the ſame goods 
neſſe pet moꝛe declared. Foz many lee 
a Kings pꝛiuie chamber doze open, 
and pet are afeard to enter in. Such 
feare and bachfulneſſe might happen 
to S. John. and therefoze God com⸗ 
koꝛteth Ws and makieth htm bolde. 
Foꝛ he ſaith: 

And the firlt voyce that I heard was as it 
had bin ofa trumpe ſpeaking with me, 
and ſaid, come vp hither. Henrie Bul⸗ 
linger a very godlye a learned man, 
thinketh that this voice, was 5 voice 


of Chit, which J like wel. It pou wil 


gel, J will not contende therein, ſo 
that you vnderſtande that the Angeil 
ſpake vnto John after this ſoꝛte, by 
the appoyntment of Chꝛiſt. Foz whe- 
ther the Lo2d, ſhewe his goodnes to 
vs by hielte oꝛ by his creatures, it 
is al one. All pꝛoceedeth from hym, 
and therefoze he is onelp to be gloꝛpfi⸗ 
ed. The voyce was lyke the ſounde of 
a trumpe, whereby is ſignikied that 
it was no faint thing, but mighty in 
wozking, and able to take away all 
feare,and to perſwade th:oughly, 
Come vp hither, The nature of earth 
is, to fal to the earth, and not to ryſe 
bp warde. ne ſhould neuer ryſe from 
the earth. vnleſſe God did call vs, and 
rayſe vs vp. But if we will conſider 
God and his wozks, we muſt aſcend, 
we mult flie vp farre aboue the earth. 
farre aboue our fleſhe, and our owne 
reaſon to. That Bullinger ſayth that 
we muſt purge our ſelues from ear⸗ 
thie affections, if wee will 3 
ea 


.. 


fake it rather fo2 the boice of an In- 


ö heauenly things, it is very good ſenſe 


alſo. 

Andl wil ſhewe thee what ſhalbe done 
hercafter. That God voutſafeth to 
make men pꝛiuie to his doings, it is 
a goodnes neuer thought vppon, ne- 
uer comended enough. Which thing 
he ſhal ſoone percepue, that conſide- 
reth what God is. and what we are, 
his exceeding great Maieſtie. and our 
exceeding great vilenes. Which mat⸗ 
ter wil not now enlarge, but leaue 
to pour conſideration. 

This would be well noted, that he 
ſayth,that he wil ſhewe him thinges 
that muſt be done alter warde. Foz 
ſome expoũd the things that are ſpo⸗ 
ken hereafter, partly of things done 
vnder the old teſkamente, and partly 
of things done vnder the new. which 
mult needes be an erro2, and leade 
men into w2ong opinions, makyng 
them begin at a wꝛong end, ſith hee 
ſayth plainly that he wil ſhew things 
to be don, alter the time that he = 

| 


with hym,# not thyngs done bekoze. 
And ſtrayghte way ] was in the ſpirite. 
J was ſo occupied and deteyned altos 
gether in the lpirite, as if J had had 
no body, as though J had fozgotten 
all bodily and earthly thinges. Oz 
the ſpirite of God came vppon me 
and poſleſſed me ,02 as Bullinger 
wꝛpteth. J was in a ſpiritual cotem- 
plation. and rapte in ſpirite. That he 
ſaieth, ſtrepght way, he cheweth the 
mighte and efficacte ofthe voice that 
ſpake vnto hym. 

And behold a throne was ſet in heuen. 
Gods thꝛone is often ſpoken of, and 
deſcribed in the ſcripture, Foz Elay 
ſapth in the. 6. Chapter, that he ſawe 
God ſitting vpon a thꝛone high, and 
aduãced. a his traine filled the tẽple. 
ſtc. In the firſt chap. of hys pꝛophecie 
Ezechiel ſayth:that he ſaw in heauen 
as it were a ſaphir.a the likeneſſe of 
a th:one. And he repeteth the fame in 
the x. Cha. Daniel in the.7.cha.ſhew- 
eth that he ſaw gods thꝛone gliſtring 
B. ii. like 
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Iyke fire, and the wheeles of it ſente 
fo:th fiery flames. But Gods thꝛone 
is no where deſrcibed ſo fully, ſo lyue⸗ 
Ip, and with ſo cunning and pleaſant 
wondes, as in this place. hat this 
thꝛone ſignifieth, we may eaſily ga⸗ 
ther out of the woꝛds of king Dauid, 
fo: thus he lingeth in the. 9. Pſalme: 
God ſhall re mayne fo2 euer, he hath 
made ready his thꝛone to iudgement. 
And he (hal iudge the wozlde in righ⸗ 
teouſeneſſe.a decide the peoples mat · 
ters with equitie. So then we vn⸗ 
derſtand by the thꝛone, gods imperial 
gouernement, and his iudiciarie ad⸗ 
miniſtration. This thꝛone is not in 
earth. but in heauen. Foꝛ God ruleth 
not after any earthly manner, but af- 
ter an heauenly manner. Neither is 
his iudgemente and gouernemente 
coꝛruptible, and ſubiecte to an ende. 
but as Dauid ſaith: he remapneth a 
iudge, a ruler. and gouerner foz euer. 
Foz in the Hebꝛue cong, to fudge, ſig- 
nilieth, to oꝛder, to rule and n 
n 


And vpõ the ſeate ther was one ſitting. 
Pou knowe that it is God and hys 
ſonne,that ſitteth vpon thys thꝛone. 
i.adminiſtreth. ruleth, and gouerneth 
all thinges. 
And he that ſate was in ſight like a laſpis 
and, a Sardine ſtone. By the coloures 
of two pꝛecious ſtones, the nature of 
God is ſome wyle ſhadowed to ſainte 
John. and to vs. Plinie wꝛiteth, that 
a Jaſpis is a grene ſtone, which is a 
kreſhe. and a pleaſaunt coloure, a the 
coloure of many things that are luſty 
and lyuelp. And therefoze waiters vn- 
derſtande thereby Gods perpetuall 
continuaunce. his incoꝛruptible and 
immoꝛtal nature, as Dauid ſaith. 
Thy peares ſhal not be ended. And 
not onely that he is the euer lyuing 
God, and continueth euer in life hym 
ſelfe, but alſo that he giueth lyſe to all 
other liuinge creatures, and pꝛeſer⸗ 
ueth thẽ in grene and luſty freſhnes, 
A Sardine hath a fierte coloure, and 
map expꝛeſſe vnto vs gods ſoꝛe iudge⸗ 
B. iii. mente, 
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ment and vengeance vpon vnrepen- 
fant ſinners. 

And a rainebow was about the throne 
like in ſight to an emrod. It is meruat- 
lous comfoztable to vs, that Gods 
th:onets compaſſed about with the 
rainebowe, Foꝛ the rainebowe is a 
ſacrament of gods perpetuall mer⸗ 
cv, and of his moſt gracious couenant 
made with vs.ndho might abide the 
iuſtice and ſeueritie of gods thꝛone, tf 
it were not compalled with mercy? 
Foz as Dauid ſapth: it God woulde 
obſerue iniquities accoꝛ ding to his 
righteouſneſle, who ſhold and? But 
hee hath ſet hys rainbo we and ſacra⸗ 
mente of mercie ſo round about hys 
thꝛone, that hys eres can neuer be of 
krom it. Ye can tourne hys ſight no 
way but he mult ſee it. And therefoze 
nowe it 1s not to vs a terrible and 
d:cadfull th:one,but(as Saint Paul 
calleth it) a thꝛone of grace, wherevn- 
to we may appꝛoche with boldeneſſe. 
and finde ready helpe. The 9 
0 


of this rainebowe was lyke the co⸗ 
loure of an emrod, which isthe moſt 
freſhe and pleaſant coloure that any 
ſtone hath, Foꝛ in deede there is no⸗ 
thing ſo delectable 6 pleaſant to vs, 
as gods couenant of grace, ⁊ mercy, 
And this couenat is euer grene. a en⸗ 
dureth euer to the behole of the cholE, 

And about the throne were 24.throns. 

&c. That the xximi. elders ſate vppon 
thꝛones, fo2 the Greeke wozde is all 
one here, and when mention is made 


ok gods thꝛone, and that they were 


crouned, I thinke in deed that by th? 
we mult vnderſtand with Bullin⸗ 
ger, the company of Gods ſaintes 
departed out of this wozld, and nowe 


raigning #triumphing with the lozd 


Jeſus in heauẽ. And J thinke that an 
alluſion is made. and a regard had fo 


the kings ofthis wozlde, which haue 


their counſellers. a noble men fitting 
about thẽ. Foꝛ the ſcripture deſcribech 
heauẽlp matters to vs by ſuch things 
as are in vꝛe among vs. Bullinger 
B. ſiii. noteth 
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noteth that. xxiiti. made ol. xi. Ind 
that the. xii. Patriarches ſignifie al 
Jſrael, and the olde Churche befoze 
the incarnation of Chat. Ind the 
chꝛiſtian Churche was planted by 
xi, Apoſtles, ſo that the number of 
xii. compzehendeth the whole con- 
gregation of the newe people. Ind al⸗ 
ter this ſozt, xxuit . ſignilie the 
whole triumphant church. conſiſting 
of Jewes and Gentiles. Theſe xxiiu. 
are apparel led with white garmẽts. 
Foꝛ Chꝛiſt hath purged them, and 
made them faire, and clothed them 
with his owne puritie and righte⸗ 
ouſenes. They are crowned, koꝛ they 
ouercame Sathan, and his helliſh 
army, while they liued in this world. 
And nowe they raigne as kings with 
Chult the Loꝛd in euerlaſting glozy, 
That they ſitte, Bullinger ſaitch, it is 
not ment, that they be Judges, but 
they are ſapd to ſitte, becauſe they reſt 
from therrlabours,# now haue qut- 
et aliections, and be far from _ 
ome 


ſome pallions of mynd, 
Howbeit J ſeenot why mention 
(ould be made ol th:ones if we ſhall 
not vnderſtande, that they ſitte a3 
iudges. Not that we meane, that 
they iudge in ſteade of Chꝛiſt. but we 
meane, That they iudge with hym, 
that is to ſay,alowe his iudgmentes. 
thinking the ſame thing in euerp 
matter, that he doth, and retoycing in 
his doinges. Foꝛ the loꝛd hath aduan⸗ 
ted them to this dignitie, as to litte 
with him in iudgment. 

Foꝛ he hath made al his thinges 
common to his ſaintes. Mis iudge 
ments. he hath made their iudgmets. 
his kingdome, their kingdome: his 
raigning their raigning:and fo koꝛth: 

Now by this deſcription of the 
thꝛones. golden crownes goodly gar- 
ments of the ſaintes departed out of 
this lyte, we may vnderftande thy 
greate gloꝛy and felicitie, that they 
live in. 

Which thing ſhoulde comſoꝛte vs 
B. v. in 
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in theſe our afflfctions and miſeries 
that we faint not. oꝛ be diſcouraged. 
knowing that gods ſaintes paſſed 
by the ſame, and now triumghin per⸗ 
petual ioy. The olde heathen men of 
great wits.taught the youth of their 
time,that vertue dwelleth vpon the 
top ot an high hill, and that the way 
to the hill toppe is very rought. laboꝛ⸗ 
ſome, and tedious, but when a man 
is once come to the top. he ſhal finde 
a goodly plaine, good ly greene me⸗ 
dowes, and all manner of pleaſures, 
We knowe taught by a moꝛe certapne 
ſcolemaſter, that the way to heauen 
is very ſkrayght, and that thꝛoughe 
many aff{ictions, we mull enter into 
gods kingdome. But when we bee 
once come thither, it can neither be 
ſpoken noꝛ thought, what toy, what 
pleaſure, what felicitte we (hal finde 
there. Whereloꝛe ſith the end of thoſe 
things, wherevnto we are called, 
bꝛingeth ſo great glozy, and ſo great 
aſea of all pleaſures and iopes „we 
olight 
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ought not to be diſmated becauſe of 
the difficulties, and irckſeome tedt- 
ouſneſſe that we finde by the way, 
Foꝛ we ſhal ſone palle though them, 
we cannot long ſticke in them. Foz 
what is long in this life? Let bs ther⸗ 
foꝛe girde vp the loynes ol our mynd. 
as Saint Peter ſpeaketh, and 
pꝛeſſe fozeward to the pꝛyce of the ſu⸗ 
per nal calling of God, in Chꝛiſt Je⸗ 
ſu. Let vs with pacience runne out 
the race that we are ſet in faſtning 
our eies vpon the authour and fint- 
ther ol our faith, who foꝛ the ioye that 
was ſet befoꝛe hym. ſuſtained and de⸗ 
ſpyſed the ſhame ot the croſſe, and 
no we is ſit downe vpon the gloꝛious 
thꝛone of God, and wil leade vs the 
ſame wap, to line honour, glozy, and 
dignitie. Unto God thereto:e, who 
hath ſanctiftedoure traua les, oure 
croſſe, and our miſertes, and made the 
iſſue and end ſo happy and bliſfyl, be 
Al gloꝛp and honour foz euer. 2 
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The nexte ſimdap after this lecture, one 


of the company ſcemed by circumſtaunces to 
impꝛoue ſome parte thereof, But when wee 


had conferred together, we filly agreed, 
Whereupon J vttered this declaration 
following. 


The ſecond Reading. 


is very certayne, that 
FT B52, not onely vnb2ydledwan- 
Eton wittes of vngodly, 


e wyld, fanatical, arrogãt, 


and pꝛoud ſpirites,ſpozte 
themſelues in mocking ol Gods pꝛo⸗ 


uidence, but alſo that the weake, vn⸗ 


learned, and vne rerciſed myndes of 


ſome godly folke, are troubled wyth 


thys, that whereas they heare, and be 
taughte by the holy ſcripture, that 


God is the ruler and gouernerof the 


whole woꝛld, pet they ſee, that the de- 
ſpylers, and contemners of God and 


godlyneſſe, whome God hateth and 


abhozreth, pꝛoſper in the wozld: * 
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ſee that the godly whom God loueth. 
. are opꝛeſſed, and vily entreated: they 
ſee that lies, falſhod, violence, tyzanie 
klalſe and franticke opinions. idolatrie 
and ſuperſtition, raigne euery where, 
and trueth,righteouſeneſle, vertue, a 
all honeſtte, is trodden vnder foote, 
and lieth wounded, maimed, and 
mangled in the mire ofthe ſtreates. 
Pea not onely the weake are offended 
herewith , but alſo ſome farther 
growne,and moe ererciſed, and en⸗ 
dued with greater knoweledge, be- 
gin to ſtagger, and to doubt, whether 
the woꝛld be gouerned by Gods pꝛo⸗ 
uidence, oꝛ whether al thinges bee 
tumbled, and tolſed by chaunce, when 
they ſee in how great wealth and fe- 
licitie the vngodly liue, and how the 
godly wzaltle and tugge continually, 
with all manner of miſeries, and ca- 
lamities. Fo2 Aſaph confeſſed, that 
his leete were almoſt ouerturned,and 
his ſleppes lidden, when heſawe the 


peace, i.the pꝛolperitp of the 1 
e 


He was ſo nigh a fal that he was al⸗ 
moſt com to this, to ſay,J haue plain⸗ 
Ip clenſed my harte in vaine, vntill 
he entred into gods Holy places, con⸗ 
ſidered moze depely his p2ouidence, 
and ſo perced farther, and vnderſtode 
the end olthe vngodly, how god had 
ſet them in a llipperie place, to gyue 
them a moꝛe ſhamkuil fall, And ther- 
koze, that is to be noted, he conkclleth 
that befoze God had admitted hym 
into a farther vnderſtandyng of hys 
pꝛouidence, whyle- he followed hys 
owne wit in conſidering the affay:es 
and haps of the wozld,he was a ve» 
ry beaſt befoze God. Jeremp alſo, 

thogh he acknowlege that the wozld 
is gouerned by Gods pꝛouidence. yet 
he cãnot compꝛhende by hys wit, but 
that thinges might be done better. 
Foꝛ thus he ſayth: Thou art iuſt loꝛd. 
if I hold cõtend wyth ther. Bp theſe 
woꝛds it appeareth. that he acknow- 
ledgeth gods pꝛou dence, in gouer⸗ 
ning the world. Foz why lhould hee 
com⸗ 


complaine to god. about thoſe things 
wher with god ſhold haue nothing to 
do, if the woꝛld were not gouerned by 
him: Oꝛ why ſhould he acknowledge 
god to be iuſt in thoſe things, wherin 
he is oſtended, a troubled,it they were 
not oꝛdꝛed by hym:Fo2 theſe woꝛdes. 
thou art iuſt Loꝛd, it J ſhold contend 
with thee,ſtgnifie as much as il hee 
huld ſay,J know loꝛd, that al things 
are gouerned by thc2 ,# come to paſſe 
by thy pꝛouidence, a that thou haſte a 
iuſt reaſon in al thy doings, but J cã⸗ 
not ſeit in many things a namely in 
the pꝛoſperitie ot the vngodly. Foꝛ it 
koloweth. Pet J wil ſpeke iudgmẽts 
with the. that is. pet me thinketh ſom 
things go not right. Why is the way 
of the vngodly pꝛolperous. why be 
they happy · a liue in al welth # tolitte 
that trãgreſſe tranſgreſſion, that is. 
whiche bee extreame, and exceeding 
great tranſgreſſours of thy lawes. 
This is the thing, that troubleth 
the pzophete, that ſemeth not ar 
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Foꝛ it ſemeth to mans reaſon iuſter. 
that God ſhould aduaunce and pꝛoſ⸗ 
per his frindes and faithfull ſeruats, 
and notſuche as deſpiſe him and hts., 


But it is well, that hee acknoweled- | 


geth that God is iuſt. Fo2 thereby he 


conteſſeth, that there may be ſome⸗ 
what moꝛe in the matter than hee | 


could attayne vnto. 

And yet he is angrie with himſelle. 
that he could not percepue the reaſon 
of tt. Ik this happened to ſo notable 
men, to men furniſhed with ſo excel- 
tent gracesof God, to men ſo much 
exerciſed in ſpiritual matters, it is 
moꝛe certaine, that weake, and vn- 
pꝛactiſed mynds, would be offended, 
croubled, and amaſed with this, that 
Antichꝛiſt ſhould oppꝛeſſe Gods mint- 
fters,ouerth:owe, and almoſt quench 
out the Goſpel of Chꝛiſt. and all true 
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doctrine, ſet vp, and blaſe abꝛoad falſe 
religion, thꝛoughout all the woꝛlde. 
and triumph in his miſcheife, not a 


few dates, but many hundꝛed veares. 


Becau ſe 


Bicauſe this mulk needes be very ol⸗ 
kenſiue to many. and make them wa- 
uer, and doubt ol gods pꝛouidente, it 
pleaſed God to ſhew afoze hand, by o⸗ 
ther his pꝛophets and Apoſtles, and 
bythis his faithful ſeruant Saincte 
John.that theſe things ſhould come 
to paſſe, that all men might knowe, 
that they lall not in by chaunce, but 
be gouerned and oꝛdered by his wiſe⸗ 
dome a loꝛenoweledge. and ſo arme 
themſelues with pactence, in ſuch o⸗ 
uerth wart iſſues, as they ſeme to vs, 
conſidering that God doth al things 
moſt iuſtiy and wiſely, to his owne 
glozy,and the furtherance ot his cho⸗ 
ſen. Il vou will knowe the cauſes, 
why God hath appoynted and ozdap- 
ned that Antichꝛiſt ſhall riſe and ſet 
vp his hoznes, and beate downe the 
true Church, e ſtabliſb his counter⸗ 
faite pzteſthood. his kingdome of ſha⸗ 
uelings, his Monkerie. Nunrie, al 
his poperie, his falſe doctrine, and o- 
pe.bealtly rn the A 
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And ik vou find cauſes ther erpeſſed, 
lee that ye reuerecein the gods wif: 
dome &righteouſnes.As indeed ſome 
be there expꝛeſſed. as J doubt not but 
pou ſhal heare at large, whe pour bꝛo⸗ 
ther ſhal come to that place in the ii, 
Epiſtle to the Cheſſa. It pou find not 
al there expꝛeſſed, oꝛ be not ſatiſſied 
with the that be there expꝛeſſed, crie 
out with S. Paul: O the deepenes of 
the ritches ol the wiſedome knowe⸗ 
ledge of God. fc. But pet there is one 
thing moꝛe that trobleth many wits 
nowe adays. wherein perchance they 


& chat is. how it can be, that al things 
come to paſſe by gods wil and oꝛdi⸗ 
nãce, a pet many things in the wozld 
be done againſt his woꝛd, Kagainſt 
hs will. It is no maruaile, it this be 
hard to vnderſtand. Foꝛ S. Auguſtine 
aunteth, that it commeth to paſle, 
pa wonderful and vnſpekable man- 
ner, that that commeth not to paſſe 


vbelides gods wil, that is done 220 


may be ſatiſtied, oꝛ ſom what quieted, 
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his wil. But pe ſhall know, that whe 
men do euil wozks,cocerning the falt 
c vice of their acts, they do that. that 


is againſt gods wil, but concerning 


the end. and that. that God wil turne 
their euil acts vnto, thep do the thing 
that God will haue to be done. And 
tyerefoze .S. Auguſtine ſaith very 
p:ofoundlp andlearnedly: Theſe bee 
the great, wonderfull, anderquiſite 
wozks of God, that when mas, e an- 
gels nature had ſinned, that is. had 
don, not that he would, but that they 
would, euen by theſame wil of the 
ture, wherby that was don, that 
the creature wold not. he fulfilled that 
he wold. vſing wel euẽ euil things. as 
—_— good himſelfe, to the dana- 
tion ofthe who he tultly foze oꝛdained 
to puniſhmet, x to the ſaluatiõ of the, 
whom he mercifulip foꝛe o2dained to 
grace.Fo2 as touching thẽſelues.they 
did that God would not, but tou⸗ 
ching the omnipotencie of God. they 
could no ware do it. Foꝛ euen in 
*. C. ii. this 


this. that they did againſt gods will. 

gods will was done vpon them, By 
theſe woꝛds he teacheth that though 

God abhozre mens naugty and wic⸗ 
ked deedes, pet they come not to paſſe 
beſides his will and ozdinaunce, tou ⸗ 
ching the end and vſe ol them. Foz he 
will make mens naughty deeds ſerue 
to good ends, and vſes, And therefoꝛe 
the ſame authoꝛ ſaith again: ohen in 
the laſt day Chꝛilt ſhal come to iudge 
the woꝛld, then in the molt clere ligyt 

of wiſedome, it (hal appeare, that 
now the faith of the godly hath,howe 
certaine and ineuitable, and moſt ef- 
fkectuall Gods wil is. Howe many | 
things he can doe, and will not, bus 
willeth nothing that he cannot do, | 
and how true it is, that is ſung in the 
Pſal.Our God is in heauen, he hath 
done whatſoeuer he would: Which 
ſurely is not true, it he woulde haue 
ſome things done, and hath not done 
them. There is not then any thing 
don, vnleſſe the omnipotent wil yak 


it done, either in ſulkring it to be don. 
dn in doing it hymleite, Yitherto 
S. Auguſtine. 

And that you map vnderſtand, that 
he taketh gods ſuffering, koꝛ gods oꝛ⸗ 
dinance, though god wozke ſundꝛy 
wapyes, ſometimes by himlelle, and 
| ſometimes by his creatures, goed 
and bad: he goeth farther, and ſaith 
moꝛeouer. either is it tobedoubted, 
but that God doeth well in ſuffering 
to be done whatſoeuer is done il. Foz 
he ſuffreth not this but by iuſt tudge⸗ 
ment: Though the thole things that 
be euill, inaſmuch as they be euill, be 
not good, pet it is good, that not onely 
| good thinges, but alſo euill things 

ould be. Foꝛ if this were not good, 
that euill things alſo ſhould be. they 
(ould in no wiſe be ſuffred of the al⸗ 
mightie good. i.god. To whom with- 
out doubt as eaſie as it is, to do what 
he will. ſo eaſie is it not to ſuffer that 
hee will not to be done. Out of theſe 
women wee learne, that the diuine 

C. ili. man 


man S. Juguſtine vnderffod.that al 
the things in the woꝛld come to paſſe 
by the oꝛdinance of God, a that gods 
wiſedome was ſuch, that he ſawe it 
good that euil things (hold be, a his 
power ſuch, that he cold turne thole e⸗ 
uils to good. Now leſt any man (hold 
thinke hereupo, that god is the auc⸗ 
thoꝛ ofeutl, he teacheth, that there is 
ſome thing in mens acts. not by gods 
pꝛoper wozking, but by his ozdinace, 
to a certaine end. a by the pꝛoper woꝛ⸗ 
king in dede of Sathã. a by mas own 
naughtineſſe Foꝛ God w2ought not 
naughtineſſe in Adams hart firſt,but 
oꝛdained, that Sathan moued with 
his owne malice ſhold tourne Adam | 
toeutil,4 woꝛne naughtineſſein him 
though Adams own fault. Ind that 
naughtineſſe, al Adas ofſpꝛing a po- 
ſteritie dꝛaw from him. Now then af- 
ter this ſoꝛte all men are made euill. a 
full ot naughtie deſites. God the go⸗ 
uerner of the wozlde will haue this 
naughtineſſe chat lurcheth in mens 
heartes 


hearts.to be bew:aped,and bꝛoughte 
fozth to light, whereby his owne wil⸗ 
dome. righteouſeneſſe, # mercy map 
be declared. So thẽ he oꝛdaineth that 
this man ſhal vtter in acte the leche⸗ 
rous deſires that lye hidden in his 
harte,this his theuiſh, this his mur⸗ 
therous mind. And thus he oꝛdꝛeth 
all mens euil actes, ſo that nothing 
cometh to paſſe beſide his oꝛdinance: 
but he is not the authour and pꝛoper 
wozker of the euil, that is in mens 
hearts. It he did woꝛke. and cauſe an 
adulterous mind in a ma whoſe mind 
was pure and innocet befoze, then 
moued him to vtter the ſame in acte 
@deede,he ſhold be the authoꝛ of euil. 
But if he woꝛne not that adulterous 
mind. but findeth the mind coꝛrupte 
and defiled by Sathan ,# by the per- 
ſon himſelte. a then oꝛdayneth where 
t when, and to what endes the ſame 
halbe made open to the wozld, he is 
not the authoure and woꝛker, but the 
ozderex, and diſpoſer of euill, And 
C. iii. in 
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in this matter thus vnderſtanded. 
you ſhall no we, that all we, whome 
it hath pleaſed God to appointe to 
treat his woꝛd in this place. do agree. 
Foꝛ hee that ſaide, that it was not 
gods will that Adam ſhoulde ſinne, 
ment not ſimply and euery way, that 
it was not Gods will, that Adam 
Holdſin, but he ment that touching 
the ſinkulneſſe of Adams acte,it was 
not Gods will, that he ſhoulde ſinne. 
but touching the end, and that, that 
God would tourne Adams linful act 
vnto.he graunteth that it was gods 
will, that Adam ſhould inne. This 
much J thought good to ſpeake a- 
foze hand, bicauſe Saint Johns vi⸗ 
ſionleadeth vs to a conſideration of 
gods p2ouldence, and oꝛdꝛing of all 
chings,that happen tothe Church in 
this latter time, wherein we cannot 
walke ſafely, vnleſſe we knowe the 
things that J haue told you, Nowe 
to the texte. 
And chere proceeded out of che 1 
Sue 
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lightnings, & thũdrings, & voices, &. y. 
lamps ot fire burning before the chroc 
which be the . ſpirits of God. Theſe 
woꝛds in my opinion teach, that all 
the things that are done in the woꝛld 
pꝛocede out of gods tudgemet, a be the 
effects of his ſpirit. When the minds 
of gods cholẽ be illuminated a light⸗ 
ned, when the wicked are fraped and 
hoꝛribly ſtricken with gods thꝛeates. 
as it were with lightnings, when 
gods pꝛeachers thunder againſt the 
cor2upt manners ofthe wozld: when 
they ſend foo:th the ſwete voyces of 
the Goſpell: when they exhoꝛte, and 
comtoꝛte: bꝛiefly when they che we a- 
ny grace and vertue, all this pꝛocee⸗ 
deth out of Gods th:one, out of Gods 
iudgement. and theſe be the mightye 
wozkes of his ſpirite. Whereby the 
pꝛouidence of God is certainely ſet be⸗ 
foe vs in gouerning the woꝛlde. Foz 
by theſe ſpectalleffectes, we mult vn- 
derſtande the whole. Foꝛ if any parte 
of the woꝛlde, and mens doyngs bee 
gouer- 


ned by gods pꝛouidence, then all 
s gouerned by the ſame, lich there is 
no inconuenience noꝛ reaſon whyhe 
Gold medle with part, and not with 
al, Fo2it agreeth neither with hys 
goodneſle, noꝛ with hys power, that 
he ouldleaue any thing vnloked to 
and vngouerned. And therefoze the 
kcripture alligneth the leaſt and moſt 
cotempttblie wozks that be don in the 
wozld, to gods pꝛouidence. as in hew- 
ing of wod, the falling of an axe from 
the helue whereby a man is ſlaine. 
Ind in Moyſes tabernacle,not only 
the golden table,the golden cherubs, 
the golden arke, were made by gods 
appoyntment,but alſo the gridirons, 
the diſhes, the ſpones, and the ſnuf- 


fers, and al ſuch other baſe things. S. 


John reciteth the chiete wozkes of 
God, thund2inges, lightninges, and 
voices.to geue vs alight to ſee all the 
— And to make a wap to enter far- 
ther. 

And ſeuen lamps burning. By theſe. /. 
lamps 


lamps J viderffand the holy G holt 
t his ſundꝛy giſts and graces, which 
burne, are quicke, liuely and buſie in 
wozking,geue light and comfozte to 
gods choſen without ceaſing. This 
is Moyſes golden candleſticke, wyth 
ſeuen candles burning continually, 
Which be the ſcuen ſpirits of God. The 
ſeuen lamps be, that is. ſignifte and 
repꝛeſent the ſeuen ſpirites ot God. 
But how is it that he attributeth to 


God. vii. ſpirites.Foꝛ we knowe, that + 


god hath but one ſpirit, and that ſpt- 
rit cannot be deuided and ſundꝛed in⸗ 
to partes. 

Gods one ſpirit is called ſeuen ſpt- 
rites, bic iuſe he is furniſhed wyth 
ſeuen.that is, with ſundzy and innu⸗ 
merable graces. Foꝛ ſeuen, in the 
ſcripture is a perfecte number, and 
ſigniſieth fulneſſe. So Gods ſeuen 
ſpirites, is as much to ſay, as gods 
ſeuenfolde ſptrite, that is, Gods ſpi⸗ 
rite full of all good giftes p2ocee- 
deth krom Gods thzone i. ts ſente 

into 
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into mens hearts, and woꝛketh lun 
d2p effects in them, accoꝛding to gods 
iudgemente. 

And in the ſight of the throne there 


was a glaſſie ſea like Chiſtall. The ſea is 
bartable,@ vnſtable, ſomtimes calme, 
ſt quiet, ſometimes troubleſome, a ra⸗ 
ging , and therefoze the wozlde 
is expꝛeſſed by it in the Scripture, 
wherein there is much toſſing and 
turmopling. great vnſtablenes, ma: 
ny wonderkull changes and turnes. 
Chis ſea is glaſſie. Glaſſe is alſo ve- 
xp bꝛitle, and may ſignifie the frayltie 
ofthe woꝛld. But bicaule the ſea is 
alter warde likened to Chꝛiſtal, a that 
both glaſſe c chꝛiſtall excell in cleare- 
neſſe, I thinke that the ſea is ſayde 
to be glaſſie, and chꝛiſtalline, becauſe 
that all things that are done in the 
woald, are open to gods eyes. Foꝛ as 
in chꝛiſtal there is not a thing ſo little 
but that it map be ſene.ſo there is no⸗ 
thing done in the wozldſo ſmall, as 
that it can eſcape gods light a _ 

ge 


ledge. This lea is befoze the thꝛone. 
that is. ſubiecte to gods tudgemente, 
rule, and gouernement. Ind therfoze 
foꝛtune, and chaunce haue no place 
therein. Nothing is done inconſide⸗ 
ratly,and at aduenture. Men do not 
what they liſte, but their doings are 
ſubtect to Gods thꝛone. The Medes, 
and Perſians did not what they li⸗ 
ſted, noꝛ put on weapons vpon their 
owne deuiſe without god, againſt the 
Babiloniãs, but as we haue in Eſay, 
the Loꝛd commaunded his ſanctified 
i. whom he had pꝛepared. and he cal⸗ 
led his ſtrong valiant ſouldiers,to ex» 
ecute his wꝛath. Sennacherib the 
king of the Aſſpꝛians did not what he 
liſted againſt the people of Jeruſalem, 
Foꝛ God ſaid, that he woulde put an 
hooke in his noſtrels,and a bꝛidle in 
his lips. and hing him backe by the 
way that he came. Pea what ſoeuer 
he did againſt Jeruſalem, hee did by 
gods appointment. Foz thus laith, 
god in the xix, of Eſay; D_ 
ro 
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wꝛath. J will ſend him to an hypocri⸗ 
tical people,. J wil commaund him a⸗ 
gainſt the people of my indignation, 
to ſpoile ſpoiles. cc. Nabuchodono⸗ 
ſoꝛ did not what he liſted, noꝛ roſe of 
himſelfe without God, againſt Sid. 
Fo God ſaith in the. xxxix.ot Eſap to 
Dauids citie: will beſiege thee. and 
aſlaulte thee by to wꝛee, and raiſe vp 
heapes ol earth againſt thee. And ol 
the king ol Babilõ.he ſaith in the. 51. 
ol Jeremp. Thou arte my hammer, 
and weapons of warre, J haue by 
thce beaten downe nations. and de⸗ 
ſtroped kingdomes: J haue by thee 
beatendowne the hozſe,and his rider 
ec. Seing then that men are ſubiecte 
to gods thꝛone. and do not what they 
liſt, but be his inſtrumentg., ſcourges. 
hatchets. and hammers, we oughte 
pacientlp to ſuſtaine cur pꝛeſente ał⸗ 
fliction. and the great milerie of cur 
countrie. And we may wel concepue 
hope of comloꝛte, and ol better ate, 
con. 


rod of furie, and the ſtaffe of my 
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conſidering that God Hath alſo an 
hooke in the noſtrels, and a ſnafile in 
the mouthes euen of the vnmercilul 
opꝛeſſoꝛs of his ſeruants in England. 
wherbyhe will dꝛawe them another 
wap. and reſtraine their rage, when 
he hath duely plagued the repzobate, 
and ſufficiently chaſtiſed his choſen. 

Only let vs remoue the cauſes of 
theſe our miſeries,namely,lothing of 
Gods holy wozde, boilnig lults, idle 
wantonneſſe, and greedy deſires ol 
woꝛldly things, and we ſhal ſee ſhoꝛt⸗ 
ly Pharao, and his furious armie 
dꝛouned in the red ſea. Ind wee that 
haue long ſong moznefull ſongs. hal 
chaunge our tunes, and ſing another 
while toyfully wyth Woyſes, and 
Miriam: Che loꝛd is our ſtrength, 
and our pzaiſe, and he is our ſaluati⸗ 
on. this is our god. and we will mag⸗ 
niſie him, our fathers God, and wee 
will aduaunce him. Foꝛ this let vs 
pꝛap, to this let vs ſay, n 


fpoken ofbefoze, to make certaine argumenteg 
agaynſt mine aſſertion, whereunto here folow. 
ech the atmſweere, 


Thethirde Read ing. 


I P conſcience beareth me 
J witneſſe, that thzough 
Mk gods grace, à goodne 
haue taught you the 
1 truthe in this place, and 
that J haue ſpoken reueretly of god, 
and his woꝛks. J am charged in dede 
with vnreuerent ſpeach. But alas, 
what ſhould moue me to ſpealie vn. 
reueretly ofhim who made me, whe 
J was nothing: who ſaued me, whe 
J was loſt: who reſtoꝛed me to lyke, 
when J was dead: who auited me, 
when J was to be damned: who rai⸗ 
ſed me vp to Heauen. when J was 


to be caſt into Hell: who hath fed me 

from m cradle, and then moſt plente⸗ 

uud. when J was an ozphane: vis 
alſo 


After this Lecture, it pleaſed the partie 


alſo J am certaine, hath deliuered me 

out of many dangers, the auoydance 
wherok to pꝛocure, J had neither coũ⸗ 
ſel noꝛ purpoſe.noꝛ thought. in whom 
now being chaled out of mycountrey, 
and baniſhed fro mine acquaintance, 
and knowne friendes, J finde ſweete 
comfozte, and greate plentie of ioyes. 
euen in the midſt of teares. But the 
manner ot my ſpeaking ſoundeth vn⸗ 
reuerently, thogh in my mind J may 
thinke reuerentip. 

If this be an vnreuerent ſpeech, to 
ſap, that it was gods wyll, and oꝛdi⸗ 
nance,that Adam ſhoulde linne, then 
this is an bnreuerente ſpeech, to ſap, 
that it was gods wyll and ozdinance, 
that the Jeues ſhould crucifie Chult, 
and that Joſephs bꝛethꝛen should ſell 
him into Egypt. But the holy Ghoſt 
ſayth , by the mouth ol his holy Ape⸗ 
ſtles. and pꝛimitiue Church, that the 
Jues and the Gentils came togither 
to do whatſoeuer gods hand and pur⸗ 
poſe had ozdepned to be done. Ind the 

D. i. ſam? 


of the right vertuous and holpe man 
Joſeph : You lent me not hither 
but God, 

Howbeit, you mult nnowe, that 
when we ſay, that it was gods wyll 
and oꝛdinance. that A dam ſhould ſin, 
the meaning is not that God deligh⸗ 
ted in Adams linne, oꝛ that God allo⸗ 
wed Adams lfinne, oꝛ that God was 
the pꝛoper cauſe, oꝛ pꝛoper wozker of 
Adams ſinne, but the meaning ts, 
that it was Gods wyll that Adam 
ould ſinne, thoꝛough Sathansen- 
ute, and Adams owne faulte, not foz 
the ſinnes lake, oꝛ in reſpect ofthe ſin, 
but foꝛ the end that he wold turne the 
ſin vnto. And that the whole matter 
that J haue taught you herin is true, 
J haue a ſure groũd. Foꝛ the ſcripture 
teacheth plainly , that all the things 
that are done in the woꝛld, are gouer⸗ 
ned by Gods wyll: The teſtimonie of 
Salomon is plapne, that God hathe 
wꝛoughte al things koꝛ him ſelle * 

he 


tame holy gholt ſaith by the mouthe 
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the vngodly to an euill dap. Ind S. 
Paule ſpeaking of Gods blinding, 
| andrefecting ot the Jues, and recep» 
uing ot the Getils to mercy,yzoncuns- 
ceth that al things are of him, by him 
and into him. Jeremy repꝛouing the 
furious madneſſe of them, that de- 
nyed Gods P2outdence in his time, 
maketh this demaunde, with a ſto⸗ 
macke. moho is hee that ſaith , a 
thing is done and GOD comman- 
ded it not, that is to ſape, ozdapned 
it not? The ſame Jeremp, when 
| the king of Babilon purpoſed to 
inuade the Moabites, and beeing 
nowe in his tourney, chaunged hys 
purpoſe , and came againſte Jeru⸗ 
falem, cryeth out: J knowe Lo2de, 
that mans wap is not hys owne, 
neyther is it of man to gouerne, and 
to directe hys owne ſteppes. 

And therefoze Salomon ſaythe 
alſo, that mans ſteppes are guided 
bf God. And to teache vs certainely, 

that 
D. ii. 
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chance,and toremoue all matter of 
doubting in this queſtion , the ſame 
Salomo teacheth , that thoſe things 
wherein hap ſeemeth moſte to haue 
place, pzoccede out of the iudgemente 
of God. 

Lots,ſaith he, are caſt into the lap, 
but the whole iudgement is from Je⸗ 
houa. How eloquently, and how dili⸗ 
gently , is this matter beaten into 
mens heads, in the pꝛophecies of E⸗ 
lay: where God, after that hee hathe 
ſhewed, that he woulde raiſe vp king 
Cirus, from the eaſt, to beate downe 
Babilon,and to conquere many natt- 
ons, to the confuſion ofall Epicures 
babling bande, aſketh this queſtion: 
Who hath wꝛoughte, and done theſe 
things! Ind aunſwereth therto him⸗ 
ſelle: J Jehoua the firſt,. and with the 
laſt, ani hu. J am he. Ind in the. xlv. 
Chapter, J the Loꝛd, and there is no 
moꝛe, framing light, a cauſing dark⸗ 
neſſe, making peace, and cauling _ 

a 


that nothing commeth to paſſe by 
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that is, warre, J . all theſe 


things. Bꝛiefly, all the places ofthe 
ſcripture that teache that God is the 
iudge and gouerner of the wozlde, 
teach that all things come to paſſe by 
his wyll and oꝛdinaunce. But this 
truth hath had aduerſaries in all a- 
ges. Foꝛ to go no higher. S. Hierome 
though he haue ſome ſentences, that 
— to maße with vs, yet hee hath 
one ſentence that putteth me out of 


doubte, that hee Halted and went too 


much awꝛie in this matter . Foz wzt- 
ting vpon one of the Pꝛophets, hee 
ſaith in mockage, that ſome are ſo 
ſtraight mainteyners ol Gods pꝛoui⸗ 
dence, that they affirme that god kno⸗ 
weth how many flies # gnats there 
bein the wozlde , which he thinketh 
to be to baſe a matter foz God to bee 
occupied in. But how vntrue this is. 
you knowe that haue hearde the loꝛde 
Jeſus , who is in Gods boſome, and 


knoweth al his ſecrets, affirme, that 
the hcares of our heads are numbꝛed. 


D.iii. and 


and that there falleth not a litle ſpar: 
rowe vppon the earth befidethe wyll 


and oꝛdinance of our heauẽly father. 


Neyther maye pou thinke, that God 


nino weth flies and gnats, and little 


ſparrowes with irckſome tediouſe⸗ 
neſſe, which is found in man, bycauſe 
ot his weakeneſſe. Ind therkoꝛe when 
the pꝛophete Eſap ſpraketh of Gods 
pꝛouidence, Howe hee bꝛought toozty 
the arme cł heauen, that is to ſaye, 


the ſtarres, and called euery one by 


name, ſaith thus. hp lapſt thou Jas 
cob, my wap ishidden from Jehoua. 
and my iudgement ſhall paſte from 
mp god, that is to ſay. gods oꝛdinance 
extendetch not to me 7 Doeſt thou not 
nnowe, that the eternall God Jeho⸗ 
ua., who made the vttermoſt partes 
ofthe earth , is not werie, noꝛ feleth 
tediouineſle , oꝛ payne, and that his 
bnderftanding cannot bee ſearched 
out : 

By theſe wozdes Hieromes feare, 
that God ſhuld be ouermuch vnſeme⸗ 


ly by- 


ly buſted with ſo ſmal things, is pꝛo⸗ 
ued fond, and ſuperfluous. 

dell, ſuche aduerſaries the truth 
had then. Howbeit it had alſo as ſtrõg 
maintepners. 

Foz Saincte Jugulſline in the 
ſame time glo:ioullo , and inuin⸗ 
cibly defended it, and to this daye 
hee raigneth in it, as a mightie con- 
queroure of all them, that dare 
hiſſe againſt it. The later ſcole men 
thought not altogither amiſſe of 
this matter. Foꝛ they ſay, that all 
things come neceſſarily to paſſe, not 
by the neceſſitie of natural cauſes. but 
by the neceſſitie of Gods ozdinaunce, 
which thei cal neceſsitatem conſequen- 
ti. Some Sophiſters, that folowed 
alter warde, delighting themſelues in 
choplogike , and in bꝛawles, and 
vaine ſubtilties, laboꝛed on the othe r 
ſide to impugne the truthe hereof , 
And in oure time the Popes peere of 
baſtard diuines ,Echius,+ Pigghtus 
haue talen the ſame thing in hand. 

D. iii. And 


And not only Papiſts tire buſie here⸗ 
in. but alſo ſome pꝛoleſſoꝛs of true re⸗ 
ligion. either bicauſe they be pꝛepoſte⸗ 
rouſlp fearefull, oz bicauſe they haue 
wanten idle wits. In this latter oꝛ⸗ 
der J coumpte the harriehardharti⸗ 
ans in England. In the number of 
the lirſt, J put Philip Melanchthon. 
who in the beginning. was very ear⸗ 
neſt and tree: but afterwarde when he 
ſawe the peruerſitie of the raging 
woꝛld, being a man naturally fearful, 
he began to giue place, and to beare 
with the Papiſts in moꝛe thinges tha 
this. Howbeit J thinke ſurely that 
hee relented not altogither of feare, 
but partly to winne the weak, whoſe 


tẽder yong ſtomacks could not bꝛoke 


ſo hard meate at the lirſt. Foz he is 


arighte godly man, and ſtudious to 


pꝛomote ſincere doctrine by all mea- 
nes. Melanchthon then ſtandeth not 
plainely with vs, neither ſtandeth he 
plainely againſt vs. Fozif ye marke 


his watings thꝛoughly, he 8 


neth and beateth downe onely this, 
that God is the authoure of ſinne. 
wherein no man diſſenicth from him 
ſaue the mad Manichees in old time, 
and in our time men line to them, the 
loſt Libertines. J thinke well, that 
there be ſome other good men, which 
to auoide the offence of vnlearned 
tender eares,fozbeare to ſpeake plain⸗ 
ly, what they thinke in this matter. 
But uinglius and Oecolampadius, 
two lights ofthe woꝛld, Martinus 
Lutherus, and Martinus Bucerus. 
men of incomparable knowledge and 
learning Petrus Marty:, # Johan- 
nes Caluinus, of which two , the firſt 
in ſundꝛy ſciences, and in pꝛeſent rea- 
dineſſe and liuelineſſe ol witte excel⸗ 
leth all the men that we know in Eu- 
rope, the other in eloquence, in hand⸗ 
ſome handling. and vnderſtan ding ot 
the ſcripture. is a miracle to all men, 
euen to the very papiſts. All theſe by 
whome God hath moſt wonderfully 
renued his truth in this latter tyme 

haue 
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haue expꝛelſlp, plainly, fully, a ſtrong⸗ 

Ip not onelp attyzmed, but alſo with 
molt pithy and ſound reaſons conftr- 
med the thynges that J haue taught 
pou in thys place, and at thys pꝛeſente 
rehearſe vnto pou, Now ſeing J haue 
ſpoken after the meanyng and maner 
of the holy Ghoſt, and alter the vnder⸗ 
ſtandyng of molt godly and moſt excel⸗ 
lent well learned men, J truſte pou 
wyll not thynke, that J haue ſpoken 
raſhelp,oꝛ vnreuerendlp of God #hys 
woꝛkes. 

J haue choſen in deede purpoſelp 
to treate of ſuch places among you,. as 
touch Gods pꝛouidence in gouerning 
the woꝛlde, partly to comfoꝛte my ſelfe 
and pou in this wokull tyme, a partly 
to ſhew the inconſpderate wylfulneſſe 
ofthe Harrihardhartians, and ſuche 
beggerly doctoꝛs in England. Nowe 
ſome foꝛ exerciſe of learnyng. haue ſet 
them ſelues agaynſte me in thys my 
frauayle, of whom J neede not to bee 
much alrapd, ſoꝛ two cauſeg. ay | 

caule 


cauſe they bzing not with them bit⸗ 
terneſſe of minde noꝛ Haired either a⸗ 
gainſt me oꝛ againſt the truth. Se⸗ 
condly, bycauſe they figy3t with leas 
den ſwoꝛds. Foꝛ againſt that that 4 
ſaid koꝛ the thozowe maintenance of 
Gods pꝛouidence, that it was gods 
wyll and oꝛdinance, that Adam ſhuld 
ſinne, they make this fainte reaſon: 
Adams ſinne was tniquitte, but God 
willeth none iniquitie. ergo ac. J an- 
ſ were. that theſe logiciãs begile them⸗ 
ſelues in doubtfull termes. 

Foꝛ to will, hath a double ſigni⸗ 
fication . Foꝛ we may be ſaid to will a 
thing, when we alow it. oꝛ delight in 
it. And ſo Dauids wo2d,lo kaphets, 
certainelp ſigniſieth. a ſhould be thus 
engliſhed: Thou arte not a God, that 
hath pleaſure in iniquitie. And wee 
mape bee ſaide alſo to wyll a thing. 
when wee delighte not in the thing. 
no! allow it, but oꝛdaine it to be done 
fo: ſome purpoſe . Jftheſe men that 
bee oure aduerſaries 11 _— 
no 


not in meaning, vnderſtand by this 
wozd,to wil, that God delighted not 
in Adams ſinne, noꝛ alowed it, ſo ſay 
we. And then they fight agaynſt their 
owne ſbadowes. But il they meane 
that it was not Gods decree and oꝛ⸗ 
dinance that Adam (ould ſinne, fo2 
another purpoſe J meane, tha foꝛ the 
reſpect of ſinne,. then we ſay they go 
about to pull God out of his th2one, 
to ſpoyle him of his power, and vio⸗ 
lently to wꝛeſt out of his handes hys 
office of iudging and gouerning the 
woulde. Ind they aſcribe weakeneſſe 
to god: Foꝛ they ſo teach. that things 
be done whether God will oꝛ no. The 
ſecond argument is, that God in foz- 
bidding Adam to eate of the frute, 
declared his wyll to bee, that Adam 
ſhould not eate therof . But if God 
had bin in wyll, that Adam ſhoulde 
haue eaten ofthe irute, that had bin 
à contrarietie in God, ergo #6. To 
this J ſay ſhoꝛtly. that God in deede 
by his commaundement, . to 
dam 


Adam what Hts pleaſure was , and 
what he alowed., a againe what A⸗ 
damsdutte was to do towards him, 
but this letted not God to wyll , and 
decre, that Adam though his owne 
faulte ſhoulde do the thing that God 
alowed not in it ſelfe , but oꝛdapned 
to be done. foꝛ the ende that he would 
tourne it vnto. Bicauſe God liked 
not noꝛ alowed Adams ſinne, might 
he not therefoꝛe oꝛdayne it to be done 
fo: ome good end 7 Who hath giuen 
vou ſuche authoꝛitie ouer God to cut 
ſhoꝛte his power, that he ſhall doe no 
moꝛe than pleaſeth pou, oꝛ that pou 
can be content to iudge wel done? Lo 
how terrible theſe weapõs be, which 
bꝛeake in ſhiuers, befoze they come to 
the troke. But now commeth ano⸗ 
ther mightie blowe: hee that doth the 
will of God, pleaſeth God, but A dam 
in bꝛeaking the commaundemente of 
God, pleaſed not God, ergo hee dyd 
not his will. J pꝛay you good frends, 
ſhoulde Adam pleale God in _ 
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Gods wyll. and o;dinace with a fault 
ol his owne? 

Senacherib did Gods wyll and 
oꝛdinaunce, in afflicting the peo- 
ple of Jeruſalem , but bycauſe hee 
did it, with a fault of his owne, 
G O D plaged him, fo2 doing that 
that hee teſtifteth he had appopn⸗ 
ted hym to doo. Ik pou can not per⸗ 
cepue he we men maye doo Gods des 
creed wyil , with a faulte of they? 
owne, impute it to your ignoꝛaunce, 
and wante of vnderſtandyng , and 
thynke it not by and by to be falſe, 
that poure meaſured wytte can not 
compꝛehende. The nerte Argu⸗ 
mente is lyke the fozmer : God re- 
warded not Adam with benefites, 
Ergo, he dyd not that Goddes wyll 
was to be done. J wyll make the 
Iyke reaſon: God rewarded not the 
Jewes with benefits,fo2 crucifying of 
Chaiſte : Ergo, it was not Gods well 
and oꝛdinance, that the Jewes ſholde 
crucitie Chziſte , But pet the holy 
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Ghoſt ſaith that they did, that gods 
hand and purpoſe had foꝛeoꝛdapned 
to be done. 

Pigghius the papiſt, frameth the 
argument thus: A dam in linning, 
and the Jewes in pꝛecuring Chꝛiſtes 
death. did that God would, and had 
oꝛdapned befoze to be done, ergo they 
were not to be puniſhed . Foꝛ righte 
vnderſtanding hereof, ye (ſhall know, 
that God and wicked men, wil ſome- 
times one thing, but not after one 
maner. Adams wyll was to iinne, 
— Gods wyll was, that he lhculde 
inne. 

But Adams wpll was to ſinne. 
bycauſe hee would be equall tg God, 
in knowing of good and bad. 

And Gods wyll was that Adam 
thoꝛough his owne kaufte ſhoulde 
linne, to turne Idams linne to 

good, and to bung good cut of euill. 
| The Jewes wpll was to put 
Chuſte to deathe, and Gods wyll 
| Was, that his ſonne choulde dye, 
But 


But the Jues wyl was. that he (hold 

dye, becauſe they would ſatiſtpe they 
malice and crueltie vpon hym , and 
Gods wyll was, that he ſhoulde dye, 
to raunſome hys choſen, and ſo to de⸗ 
clare hys ineſtimable goodneſſe. S. 
Auguſtine ſheweth very handſomlp. 
howe God wylleth the ſame thyng 
with a good wyl, that men wyll with 
a naughty wyl. An vnthzifty chylde 
willeth the death ol his father, whom 
God wyl haue to dye. They both wyl 
one thyng, namely the deathe of the 
mai, but they wyl it not after one ſoꝛt. 
Foꝛ the vnthaftyſonne wylleth it, to 
eniope hys fathers goodes, God wpl- 
leth it, to conuepy hym out of miſerie, i 
he be one of the choſen, oꝛ duelp to pu⸗ 
niſh hym, if he be a repꝛobate. Js this 
vnthꝛilt then woꝛthy to be rewarded 
with benefites , becauſe he woulde 
the ſame thyng that G OD would? 
Nay ſurely. Fo2 he wylled it vniuſtlp, 
to an cuyll purpoſe, and God wylled 
it ruſtly. to a good purpole, Boyes in 
ſchooles 


ſcoles to pꝛactiſe their ſophiſtry, make 
the argumente, as handſomly, after 
this ſoꝛte. That will. that agreeth 0 
with Gods will. is good: the Jewes | 
will agreed with Gods will, fo2 they 
wold that Chꝛiſt ſholde die. and God | 
alſo woulde that he ſhoulde die, ergo 
their will was good. To this, wile 
| men aunſwmere,that the Jewes will 
agreed not with Gods wyll, in all 
cauſes,and in all poyntes: and there- 
foꝛe it was not good, but extremely 
euill. The argumente therefoze is 
naught. Foꝛ it is deducted cx cauſa 
nion ſufficiẽte.i.ot᷑ à cauſe not ſuſticiẽt. 
But let vs peruſe moꝛe of our aduer⸗ | 
ſaries reaſons, God made man to im⸗ 
moꝛtalitte, ergo it was not his will, 
that he ſhould ſinne and die. Jaun⸗ 
were, that this is not an abſolute 
ſpeach, God made man to immoꝛt ali⸗ 
ty but a condictonall:God made man 
to immoꝛtallitie. it he wold haue per⸗ 
ſiſted, and continued in the ſtate, that 
God made him in. when Jenas 
5 Ei. ſayth 
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ſayth,yet. 40. dayes,and Niniutie ſhal; 
be deſtroyed: this ſpeach declareth 
not Gods ſecrete determination, but 
what ſhoulde folowe, ifthey did not 
repent, 

God ſayth to Abtmelech, hauing 
taken to him Abꝛahams wife. Loe 
thou ſhalt die toz the woman whom 
thou halt talen. This ſeemeth an ab⸗ 
ſolute ſpeach, but in dede it hath a ſes 
crete condicion. which the ſcripture 
afterward exp:efſeth in theſe woꝛds: 
Keſtoze her nowe to her huſband, ik 
thou reſtoꝛe heraot(ſee. the condicion | 
erpzeſſed,) knowe that thou chalte 
ſurely die. Pet there remayneth ano⸗ 
ther reaſon. that wold mane any man 
to quake.it he had neither witte, nor 
ſparke of a mans mind. It pou grante 
not contingentiam, ſay they, the ye al⸗ 
firme. that all things come to paſſe 
by fatall deſtinie. 

Here firſt J muſt tell you what 
contingens is. Contigens is that, 
whiche thoughe it be done alter ſome 
(fr 


certayne ſoꝛte, pet hath of it ſelfe, 
and of hys ownenature , that it 
might haue been otherwiſe done. 
As foꝛ example, Julius Ceſar ouer⸗ 
came Pompei. There is nothing in 
the nature hereof, but that Pompey 
might haue ouercome Julius Ceſar, 
The legs of the Loꝛd Jeſus of their 
owne nature might haue bin bꝛoken. 
Then weſay, that many thinges of 
themſelues. a of their owne nature, 
be contingent, but touching Gods 
wil and oꝛdinance there is nothing 
continget in the wozld,that is to ſay, 
nothing in the wo2ld commeth to 
paſſe, otherwyſe then he hath deter- 
mined, and oꝛdapned. And ſo we ſay, 
that Julius Ceſar muſt nedes 0. 
uercome Pompey, and that the legs 
of the Loꝛd Jeſus could not be bꝛo⸗ 
ken by reaſon of Gods oꝛdinance. 
But lo we agree wyth the Stoikes. 
that ſap.that all things come to palle 
by fatall deſte nie. Nayſurely . Foz 
thoſe fond e taught, 4 
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all things come to paſſe by the copu⸗ 
lation of cauſes wꝛapped one in ano» 
ther. And they made God ſubiecte to 
this oꝛder and rowe of cauſes depen- 
ding one vppon another, after ſuch 
ſoꝛte, as Homer deuiſed hys chapne, 
whereunto hee tyeth Jupiter alſo. 
But we ſay not.that al things come 
to paſſe,. foꝛ that the cauſes are ſo linc⸗ 
ked together, that one thing neceſſa⸗ 
rily dꝛaweth another, but becauſe 
God hath thꝛoughe hys ſecrete wpl | 
and purpoſe.oꝛdained al things ſo to 
be done as they be done. And wel, 
make not God ſubiecte to chapned 
and lincked caues, but we make all 
cauſes.and al things ſubiect to God 
Thys then. that our aduerſaries 
wold frap vs withall, was nochyng, 
butlizhtnyng out of a baſou. | 
After that J had gonne thus karre, 
two other reaſons of theirs were 
bꝛought vnto me. which though they 
may be confuted by that, that J haue 
already ſapd, yet J will examine the. 
2 becaule 


becauſe J heare, that they acknow- 
ledg molt ſtrength to be in them. The 
firſt is this: If it had bin gods wyll, 
that Adam ſhould ſinne, then Adam 
ſhoulde haue wanted free will: but 
God gaue him fee will, to kepe hys 
commaundemente if he woulde,ergo 
itwas not Gods wyll that he ſhould 
ſinne. This reaſon ſhineth to them, 
as it were golde, but in dede it is but 
gilted Latin. Foꝛ gods will and oꝛdp⸗ 
nace letted not. but that Adam ſold 
do freelp, and willingly without com⸗ 
pulſion, chat he did, neither did A dam 
ſinne, though want of free wilt. 
and naturall ſtrength. It any did af- 
firme, that God compelled A dam to 
ſinne. the complaint might be made, 
that Adam wanted free will. And a 
reaſon might be framed againſt vs 

bppon Adams free will. But if God 

o2dayned, that Adam ſhould ſinne 

without compulſion, tinough hys 

owne fault, and abuſe of his free will, 


then this reaſon hath no manner of 
E.ill, ko:ce, 


koꝛce, and the complaynte is made 
without cauſe, But you will ſay.that | 
there was no faulte in Adam, if that 
were neceſſarily to be done, that he 
did. J denye the conſequence. Fo2it 
he did willingly bzeake Gods comp 
maundement, as it is euident, with- 
out compulſion, there was a faulte 
great enough in hym. The deuil doth 
thoſe things neceſſarilp, that he doth, 
and cannot choſe but do them, pet be⸗ 
cauſe he doth them willingly with⸗ 
out compulſion, thꝛough the rage of 
his naughtie will, he is tuſtly to be 
damned. So though Adam did that 
mult nedes be done, pet becauſe hee | 
did it without compulſion, though 
a manifeſt faulte of his owne, he de- 

ſerued damnation. Foꝛ it is not all 
one to do a thing of neceſſitie, and to 
do a thing of conſtrainte. Foz God 
doth good neceſſarilp. and cannot do 
otherwile, and pet he doth not good 
conſtraynedly, The deuil as I ſhe- | 
'wed you, doth euil neceſſarily, and 
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tan do none other, and pet he doth 
not the ſame conſtrapnedly, but moſt 
willingly. And thus. neither man noꝛ 
deuil can excuſe their falte,by Gods 
oꝛdinance, and by neceſſitie, Foz 
Gods oꝛdinaunce compelleth ney⸗ 
ther man noꝛ deuil, to do ill, and ſo 
leaueth a place to their owne kaulte. 
Fo: they do that they moſt deſire, 
and woulde do none other wiſe to 
chooſe. If men wyll ſee this, they 
mult put of the old ſpectacles ot fleſh- 
-Ip bleard eyes, and deſire of God a 
ne we light. and to be made egle eyed 
ofhym. Yeare nowe the ſecond ar⸗ 
gument. Sinne, and death came in- 
to the wozlde by the enuie of the de⸗ 
uill,and the naughtie concupiſcence 
of Adam in tranſgreſſing Gods 
commaundement, but the enuie 
of the Deuill, and the naughtie 
concupiſcence of Adam, were con» 
trary vnto Gods will: Ergo it 
was not Gods will that Adam 
boulde ſinne . J graunte that 
E. ui. Adams 


Adams naughty concupiſcence, and 
che deuils enuie, are contrary to gods 
will. it pou meane by gods wil, that 
God neuer alowed, either the deuils 
enuie, oꝛ Adams naughtre concupil. 
cence. But will you ſap thts, deathe 
came into the wozld, by the enuie of 
the deuill, ergo it was not oꝛdapned 
by God? who then oꝛdapned death, 
whether God wold oꝛ no? Did God. 
as Eſap teacheth, ozdayne Gehenna | 
from peſterdap. that is to ſap, from 
eternitie, and not death? As deathe 
then came not into the wozld beſpdes 
Gods oꝛdinance, and pet God deligh- ⸗ 
teth not in death. as it is onely death, 
but as it is the iuſte puniſhmente of 

ſinners, ſo ſpn cam not into the woꝛld 
beſides gods oꝛdinaunce, and pet god 
delighteth not in ſinne. as it is ſpnne, 
but in that. that he wyll turne ſpnne 
bnto . Pou haue hearde the reaſons 
that they thinke may be made again(f 
me: heare now howe they diſſolue my 
reaſons made agaynlt the. In which 
| matter 


matter, they feately diſcharge them 
ſelues ofouermuch labour. Foz thep 
medle but with one of mine: the other 
that they ſay is mine, cam out of their 
owne ſhops, and was neuer made by 
me. To ſbewe that Adams ſyn came 
not to paſſe beſides Gods oꝛdinaunce. 
J alledged thys Sentence of Sainct 
Auguſtine : Euen in thys that they 
dyd againft gods wyl, Gods wyl was 
fulfylled vpon them. Theſe woꝛdes. 
ſay they. make againſt pour aſſertion. 
Fo2 Auguſtine ſayth, that the angels 
Apoſtates, and Adam dyd that, that 
God wold not. But J pꝛap you, what 
ſap they to thys, that S. Juguſtine 
ſapth : that by the ſame thepꝛ acte, 
Gods wyll was fulfylled vpon them? 
Here they geue them ſelues and vs 
leaue and ſpace pnough to bꝛeathe. 
They cut the bande in (under, where 
the knot is not, as fo2 the knot it ſelle 
they neuer touch, and pet would haue 
men to weene, that they haue verye 
_ looſed it. The argument whiche 
E. v. they 


they fo:ge themſelues ,and fapne fo 
be mine, is this. Nothing can be done 
in the woꝛld beſides the will of God: 
ſinne is a thing, ergo it is not done 
beſides the wil of God. 

Inthis argumẽt. they deny the mi⸗ 
noꝛ, c ſay that ſinne is nothing. J 
hold haue made a ſillogiſme, J wold 
haue framed it after this ſoꝛte. Nos 
thing in the woꝛld is don beſides gods 
wil #o2dinance,that A dã ſinned was 


* . thing don in the world. ergo it was 


done by gods will a oꝛdinãce. In the 
minoz, whe J ſay that Adam linned. 
I meane Adams ſinful action, and 
dede, and not the qualitie onely of J- 
dams mind: but in their minoꝛ,ſinne 
ſigniſieth only a qualitie, and not an 
action. Ho webeit J map alſo ſay tru⸗ 
Iy of adams ſinne, meaning the qua⸗ 
litie. 02 whatſoeuer you will cal it, 
that it was not in him, beſides gods 
wil and oꝛdinance, though God calls 
ſed it not. and then frame the ſpllo- 
giſme after this ſoꝛte: ai that —_— 
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Adam. was in him by Gods will and 
oꝛdinãce. but ſin was in Idã. ergo it 
was in him by gods will #02dtnace. 
Foꝛ it is not alone, to ſay, that ſinne 
was in Adam by gods wilg ozdinicce, 
eto ſap, that ſinne was in Adam by 
Gods pꝛoper wozking. The firſt ſap⸗ 
ing is very true, a aſcribeth no faulte 
to God. The ſecond is very falſe, fo2 it 
aſcribeth the fault ol Adams fall to 
god:from which affirmation,J moſt 
earneſtly abhoꝛ. And J wold to god 
I might bee once halte ſo far from o⸗ 
ther faults, as J am farre from that 
frattke imaginatto, @ dꝛũnen dꝛeame 
ofdiueliſh men. Where they ſay, that 
ſin is nothyng, you ſhall vnderſtande 
that in ſcoles this woꝛd nothing is ta 
ken two waps, foꝛ nothing negatiue⸗ 
Iv. ac koꝛ nothing pꝛiuatiuely. To ſap. 
that ſyn is nothing negatiuelp. is opẽ 
blaſphemy.Fo2 ſo men ſhould be dam⸗ 
ned ſoꝛ nothyng at al. But they take 
this woꝛde nothing, foꝛ nothing pꝛi⸗ 
uatiuelp, and teache, that inne is a 
pnua⸗ 


pꝛiuation,. and abſence of righteouſ- 
nefſe, which is a deſtruction of na⸗ 
ture, foꝛ which God abhoꝛreth the 
creature, that is defiled there with. J 
graunte they meane ſo, and teache ſo, 
and ſo meaneth S. Auguſtine to, but 
ſeing the vnlearned cannot make a 
diſterencee and diſtinction ol nothing 
negatiuely, and nothing pꝛiuatelp. 
noꝛ can well vnderſtand what pꝛiua⸗ 
tion is. though they be taughte, that 
darkeneſſe is the pꝛiuation of light, 
and death of life, our Ariſtarches ſhold 
leave thoſe termes to ſchooles, and 
teache the people as the truth is. and 
as they map eaſily vnderſtande, that 
ſinne is a qualitie repugnant and cõ⸗ 
trarp to gods lawes. Foꝛ they are 
better acquainted wyth this woꝛde 
qualitye, than with this woꝛd pꝛiua⸗ 
tion. And Logicians permitte. that 
pꝛiuat es ſhalbe referred to the ſame 
pꝛedicament.that thoſe things be in 
whereunto they are contrarpes. A's 
$0: example, darknelle is 1 
ight, 


light. and light is aqualitie,therefo2e 
darkneſſe ſhalbe referred to the ſame 
houſe. So linne is contrarp to righ⸗ 
teouſeneſſe, and righteouſeneſſe is a 
qualitpe, cheretoꝛe we (hal put ſinne 
in the ſame pꝛedicamonte and rowe, - 
that righteouſnes is in, and ſay, that 
ſinne is a qualitye, wherby mannes 
nature is coꝛrupte and marred, and 
ſo made woꝛchy to be caſt a wap, and 
condemned of Gd. But no we theſe 
good men leaue their reaſoning, and 
giue vs good counſaile. Fo: they bid 
vs bee wary, and fozbeare to ſpeake 
ſuch things, as the wicked map turne 
to euil. But ſo we ſhal ceaſe to pꝛeach 
the mercies of God. Foꝛ wicked men 
tourne that to euill. Foꝛ the Papiſts 
lap, that by pꝛeaching of Gods mer- 
cies, we encourage men to ſinne. And 
ſome wicked men perchance take oc⸗ 
caſion thereby in deede, to ſinne the 
moꝛe boldly. But they play the ſophi⸗ 
ſters, #fake non cauſam pro cauſa: oe 
the very cau(e in deed of mes coꝛrupt 
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behauiour is their inwatd bopling 
ſinfull luſt. and not our pꝛeaching. 
wherefoze we may not foꝛbeare to 
ſpeane the truth. berauſe euil men 
can wꝛing things to euill purpoſes. 
But now let vs come tothe leſſũ. that 
thele good ſcholemaſters haue giuen 
pou, whereby ye are taught to ouer⸗ 
chꝛow ſhoztly, and without ſweate. 
whatſoeuer we can alledge koꝛ the 
maintenace ot our ſentence. Foz whe 
it is ſaid, that it was gods will that 
dam ſhold ſinne, you mult ſay, that 
God ſuftered A dam to ſin, c ſo foꝛth. 
But theſe ſufferers that tourne all 
gods doings into ſukirings, pꝛeatyly 
ſuffer thẽſelues ta be begiled, if they 
weene. that manp will Ureight way 
beleue them. Foꝛ ſhall we ſay, that 
god ſuffred the Jews to cõſpire Chut- 
ſtes death. whe the holy Ghoſt ſayth. 
his had foꝛeoꝛdained it? hen Micha 
ſaith to Ahab. Lo the loꝛd hath giuen 


the ſpirit ol lying into the mouth ol 


al thy Pꝛophetg, is that notypng els 
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but God hath ſuffered thy Prophets 
to lie? hen god biddeth the liyng ſpi⸗ 
rite to go,# to decepue hab. J trowe 
he doth moꝛe, than ſulter him to go. 
ſap not this, as though this woꝛd ſuf- 
kring might no wap be alcribed to 
god. but I ſap.that they are euil ſcole- 
maſters, that teache pou to turne all 
gods doings into ſuffrings.a yet teche 
you not in what ſenſe you ſhal take 
the woꝛd ſuffring,Fo2 ſuffring is tak? 
ſundꝛy waies. e may ſuffer a thing 
with our will, and we may ſuffer a 
thing againſt our wil. Ye ſuffereth 
alſo a thing to be done, that medleth 
not at all with the matter. Ind he ſuf- 
freth a thing to be don. that is contẽt. 
and agreeth that it halbe done. Jf 
they lap, that God ſuffreth Adam to 
ſin,as one that wold not medle in the 
matter, p is plaine ſacrilege, #robeth 
god ot his honoꝛ. It they wold ſignify 
in ſaing. that god ſulfereth A dã to ſin, 
that he was not Þ pꝛoper wozker a qu⸗ 


toꝛ ol his ſin, but oꝛdained 4 dã to ſin, 


by 


owne fault, then they meane, as wee 
mean. Ind the their maruelous high 
leſſon is vaniſhed tntoſmoke. Nowe 
to make an end, thus J truſt pou ſee 
that J tand vnwounded, à vnhurt 
agaynt theſe ſoꝛe bloody blowes.'Jf 
any man thinke that J haue bin to 


\ 


by Sathans proper wozking, a his 1 


quicke againſt them that be aducrſq- | 


ries in woꝛds, a not in meaning. let 


him conſtder, that J haue not had re⸗ 


ſpect to them onelp. but alſo to the pa⸗ 
piſts. which earneſtly vſe the ſame 
weapũs againſt vs. Ind further, be- 
cauſe I trauail to maintaine the glo⸗ 
ry ot᷑ my god. which ſhineth to the da⸗ 
ſeling of wicked mes eies in the whole 
gouernement ofthe wonld, J thought 
good to vſe ſome quicknes and lyue⸗ 
lines of wozds,to awake ß dulnes of 
mp hearers. God our molt jnercifull 
loꝛd a father, encreaſe the knowledge 
of his p:ouidence in vs al, arme vs w 
paciẽce in theſe miſeris, c cofirme in 
bs the hope of a better ſtate. ann. 

n 
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An Expoſition of theſe 


woꝛdes (Leade vs not info temp⸗ 
tation.) Made by Bar, Traheron,long 


befoze theſe fozmer Lectures , 
and now added hereto, chat 
pou may know, that he 

. neuer ſaide noꝛ 
thoughte, that God is the authourt 
of inne, as ſome moſt falſ y, 
and vngodly, wold haue 
men to weene. 


WEZY Eade vs not & . God 
tempteth, # trieth men 
ſundzp waies, and to ſun⸗ 

dꝛy endes. Firſt to begin 

with his owne whom 
he chole in Chꝛiſte Jeſus, and pꝛepa⸗ 
red to euͤerlaſting life befozethe foun- 
dations of che woꝛld were laid, he 
tempteth and tryeth them to ſondzy 
endes, namely, either to make theyz 
bertues whyche hee hymſelle hathe 
wꝛought in them, to ſhine foꝛth moꝛe 
; Clearely,o2 to open their ſhame and 
F.i. naughty 


naughty coꝛrupte nature, that ſo al⸗ 
ter warde they mape liue in greater 
warineſſe, and feare of god, and moꝛe 
earneſtly deſire his helpe, knowing 
better their owne wickedneſſe. To 
the ende, whereof, we ſpake kirſte, hee 
tempted A bꝛaham and Job, to bꝛing 
I meane,therr vertues to lighte, and 
to make them moꝛe certatnely kno⸗ 


wen. To the other ende, he tempted 


king Dauid, and S. Peter. and ma⸗ 
ny other, not vtterly to deſtropy them, 
but to humble them, to teach them to 
tinowe, and abhoꝛe their owne wic⸗ 
he dneſſe, and to fele moꝛe certainly, 


his great goodneſſe and mercy. And 


though God vſe this temptation to 
the p:ofite of his choſen, yet they 
ought to p2ay, that they map not fall 
into it. Foꝛ though it be ſo,that God 
of his great goodneſſe, maketh oure 
naughtineſſe to tourne to his glozy, 
and our welth,yet the godly ought to 
abhoꝛre to comitte any thing, where: 
by their God is iuſtly offended, 
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But vou will ſay, it he be offended 
with thoſe our deedes, why bꝛingeth 
he vs into them: 

M th our deedes he is ſurely offen- 
ded , but hee is delighted with that, 
that heebungeth to paſle by them, 
namely with our humilitie, with our 
better knowledge ol our owne weak⸗ 
neſſe, and with oure moze warie wal- 
king alter warde in due feare of him. 
This tẽptation, into which God bain- 
geth his electe, endureth but a tyme. 
But hee bꝛingeth ſome into a per⸗ 
petuall temptation , vtteriy giuing 
them vp to Sathan, andhardning 


them in wickedneſſe fozeuer. The 


godly do not pꝛay that they may not 
be led iuto this temptation. Foz they 


haue a ſure cõſidence. p they are gods 


childꝛẽ. Foꝛ other wiſe they might not 
cal him father. Ind it they think that 
they be Gods childꝛen, they muſt 
thinke that they be gods choſen, And 
bycauſe they bee Goddes choſen, 
they muſt thinke , that they can be 

ii. no 


F. it 


no moꝛe damned. chan God can ceaſe 
to be God. Foꝛ whom hee hath once 
choſen, them he hath choſen foz euer. 
Neyther can hee repente him of the | 
thing, that he hath ocepurpoſed, no: 
change his purpole, Foz that ſhoulde 
argue ſome tmperfection in him. 
which cãnot be in the diuine nature. 
heretoꝛe the godly are out ot᷑ daun⸗ 
ger and feare ofthis temptation, Foꝛ 
they beleeue not only that God is 
their kather. but that he will euer be 
thetrfather , Foꝛ he is father to none, 
ſauing to thoſe whome he tnfallibly 
choſe befote the foundations of the 
woald were latde, whom in time he 
giueth to his ſonne to be ſaued , and 
pꝛeſerued foꝛ euer. Foꝛ no man can · 
take chem out of his hand, and thoſe 
that come to him. he caſteth not oute. 
ndjzerfoze, ſith no man. noꝛ deuil can 
take them out ol his hande by koꝛce, 
and ſith hee hath no wil to caſt them 
out. they are ſafe, and ſure fo2 euer. 
But here riſeth a greate — 
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Foꝛ it ſeemeth vniuſf, that Cod ſhuld 
leade ſome into tewptation, and har⸗ 
den them, and giue them vp fo2 cuer 
to linne, and yet puniſh them foz their 
finnes. Ncuertheleſſe we ſay, that 
God leadeth into teptation, not en- 
ly whereby mes vertues are bzcught 
to night. oꝛ their weakeneſſe vttred 
to their wealth, which happeneth to 
the chaſen. but alſo whereby they are 
hardned, a made ſtiſter in their wic⸗ 
kedneſſe, and giue vp to ſinne, which 
Happeneth to the repꝛobate. And that 
this is ſo;the ſcripture techech plain⸗ 
lp, where we haue. that God hardned 
Pharaos harte, and gaue vp idola- 
= to ſhamefull raging luſts. and 
ett ts ſaide to the pꝛeacher of 

the goſpell: Go, and engroſſe the 
harts ofthis people, make dul they? 
eares, ſtoppe thcir eies, that they ſce 
not with their etes.4c, Certayne 
witer g, bycauſe they cannot ſe how 
this may be don iuſtiy. alter the tong 
ol che holy Gholte, a ſoꝛ, lead vs not. 
F. ini. they 


they ſay, ſirffer vs not tobe led, and 
where God ſaith, he hardned Pha- 
rao, they ſape, hee ſuffered hun to be 
hardned. And ſo in teaching the holy 
Gholle to fpeake, they thinke. that 
they haue auolded all abſurditie, and 
inconuenience. 


But ſo in dede they auoid dne in⸗ 1 


conuenience with an ther, yea with 
inconuenience thep runne from the 


truth. Other better learned ſay, that 


God is greater than mans reaſon, ſo 
chat it is no maruell, if we cannot ſee 
his iudgements thoꝛoughly. Foz of- 
ten times, the deuiſes of dery wile 


men, ſeme vntuſt, and vn wiſe to v8 


at the beginning. and pet when we ſe 
the iſſue, ende of them, we are com⸗ 
pelled to conteſſe, that thoſe thinges 
were righteouſlpdone , that wee at 
the ffrſt thought to be wu So whẽ 
we ſhall enter into gods ſanctuarie. 


and ſe God. as he is, we ſhall perceiue 
that he neuer did any thing vniuſtly, ; 
oz vnreaſonablp, but that hee harhe 


te | 
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delte with al men accoꝛding to the vt⸗ 
termolt pointe either oc equitie, oꝛ of 
mercie. All this is very truly ſpoken, 
Howbeit, J ſee not, but that euen in 


| this life, wee may. ſee good, and iult 


cauſes, that, God chouſde harden the 
reptobate, and leade them into this 
balefull temptation Fo2 are not they 


woꝛchy to be hardned: And what vn- 


righteoulneſſe is it, to harden them 
that are woꝛthy to he hardened” Foꝛ 
vou muſt vnderſtand. that when the 
ſcripture ſaithe, that God hardneth 


ſolte befoze , and that then God 
dnedthem;; koꝛ when were they 


| Sante meaning is not that they 


lofte-? But the meaning is, that God 


maketh them harder. And that is iu⸗ 
Gly don. Foꝛ their koꝛzmer hardinefſe 
delerued to bee made harder, In dede 
ilthey had bin ſoft befoze, and then 
hardned by God, there had bin ſome 
place left to a coplaint , But if godpus 
nich the ir lozmer hardnes with moze 
hardnes, he deglech w thẽ moſt iuſtlp. 


This beeing conſidered , that the 
repꝛobate are neuer ſoft , but euer 
harde, as it is euidente, J ſee not ſo 
great diffictiltie in the matter. Foz 
why ſhoulde not God harden them, 
that are wozthy to bee Hardned, bp 
reaſon of their fozmer hardneſſe? 
nohy (ſhould not God leade them in 
to perpetuall temptation, and giue 
them ouer foꝛ euer, that are woꝛthy 
to be led into perpetuall temptation, 
and to be giuen ouer foꝛ euer? Jfany 


man will ſay, that it ts Gods faulte, + - 


that he ſoftneth not all men, let hym 
ſhew, that God firſt hardned al men. 
Ik all men firſthardned themſelues, 
what ſhall conſtraine him to make 
them ſofte againe ? It he wyll, he che⸗ 
weth his mercie, if he wyll not, hee 
che weth hys righteouſneſſe , But 
who ſhall compell him to ſhewe hys 
mercie. where hee may ſhewe his iu⸗ 
ſtice? Jf then hee harden,he doth iu⸗ 
ſtly. it he ſoften, hee doth merciftily, 
By knowledge hereof , the godly — 
aue 


haue thys pꝛolit, that they ſhall much 
mote haue in reuerende admiration, 
the exccedpng great goodnes of God, 
when they ſhal conſider that he vout⸗ 
ſafed to take them into the number 
of thoſe, whome of hys mercye hee 
would ſoften, where of hys tultice hee 
myghte haue harbned them fo2 euer. 
Thus J truſte ,- J have ſhewed you 
iuſt cauſes why God Hardneth ſome, 
and leadeth them into ſuche tempta- 
tion, as bꝛyngeth with it euerlaſtyng 


deſtructton. Howebeit J denpe not, 


but that in many wozkes of God, be⸗ 
foꝛe we can iudge rightly, we multe 
tary, vntyll we maye fee them altogi⸗ 
ther, and not by peeces. Foꝛ there be 
many thyngs among vs here in this 
wozld, which we ſhoe iudge pll fa⸗ 
Uozed, if we Houſteſce but peeces of 
them, which being feenc togither, are 
moſt comely and beautiful. So if we 
wyll ſee the decent and comely oꝛder 
of Gods dopnges, we mull tarpe tyll 
we may lee the whole bodpe togither. 

F. d. and 


and not a leg in one place. a an arme 
in another a mile of, and the head as 
karre diſtant. But wee may not paſſe 
thus ftrom this matter. Foz there bee 
ſome ſentences of the ſcripture, that 
ſenice to impugne our ſaping, and to 
teache partip that God tempteth no 
man. partlpthat he tempteth no man 
to vtter deſtruction. Touching the 
firſt,SaincteJamesſaith, let no ma 
when hee is tempted ſaye,that hee is 
tempted ol God. Foꝛ as God cannot 
Le tempted of euill. ſo he tempteth no 
man. But euerp man is tempted, 
while hee is dꝛawen a wap and bay⸗ 
ted with his owne lust. To this J 
ſap. that Saincte James meaneth 
plainly, that God tempteth no man. 
as the authoure and wozker of ſinne 
in him. Foꝛ God cauſeth not euill in 
a mans hart. and then ſtirreth hym 
to cemmitte that euill in acte. that he 
bath cauſed and wꝛought in him: but 
where as man is euill of himielke, 
thoꝛcugh Adams fall, and lull cl 4 
(eg, 
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ces, by his owne coꝛrupte nature, 
god ſtirreth him to vtter thoſe ſecrete 
ſoꝛes. not that God made, but that 
mi had by coꝛrupting and poploning 
his nature, which God at the begin⸗ 
ning made good. So it is true, that 
God tempteth no man to euil, which 
hee hath not, but God makethhym 
bttcr the eupil which he hath, and as 
it were, pulleth the adder out ol his 
hole . And who can ſay that that is 
not well and iuſtly done? Aſter this 
vnderſtanding J take Saint James 
wozds: Foꝛ J wyil not make hm to 
ſet his head, and to runne againſt the 
euident ſcriptures, Foꝛ who hath not 
read theſe woꝛdes in the. xx iin. ol the 
ſecond boke of kings: Gods anger en⸗ 
creaſed againſt I ſraell, and he ſtirred 
bp Dauid againſt thẽ.to ſay.go a nũ⸗ 
ber Jſraell, q Jehuda.Foꝛ by that act 
às it appereth, Dauid greatip a iuſtlp 
offended god. a bꝛoght a ſoꝛe plage vp⸗ 
on himſelfe + vpo his people. Foz Das 
um ſurelp wold truſt in the nn. 
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of his people, leatring the confidence 
that he ought to haue had in God on- 
ly .Thercoze the ſcripture ſaith, that 
God ſtirred him to number his peo- 
ple, to make his naughty diſtruſt in 
God knowne, and to punilh the peo- 
ple which had oftended him with 
other ſinnes. Dowbeit God was not 
the authoꝛ and woꝛker of Dauids 
diſtruſt, noꝛ of the peoples ſinne, but 
moued Dauid to che we kooꝛth that, 
whereby al the woꝛld might ſee, that 
God iuſtly puniſhed him. Agar ne wee 
haue in the .rti. of the ſeconde boke of 
hinges theſe woꝛdes: Behold, ſaithe 
God, by the pꝛophet Nathan, to Daz 
aid after he had committed abhomi⸗ 
nable adulterie, and layne innocente 
Arie, J ſtirre vp euil vppon thee, out 
of thine owne houſe,and J will take 
thy wiues in thy ſighte, and deliuer 
them to thy neghboure, and hee ſhall 
tie with thy wiues.in the ſighteof 
this ſunne .Fo2 thou half wzoughtin 
ſecrete, but J will do this thing be 
0:e 
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foe all Iſraell. ac. Nowe though it 


came to paſſe by gods oꝛdinance, that 
Abſolom lay openly with Dauids 
| wpues,yct it is plaine,þ God wꝛoght 


not in Ibſolom that vile aduiterous 


| minde, but vſed that naughty minde. 
that Abſolom had. to punich Dauids 


ſhamtul adulterie and murder. Tou- 


ching the ſecond matter, that God 


tempteth no man to euerlaſting dam⸗ 
— ol ſome alledge the pꝛopget E⸗ 

iel, where God ſaith: J wyll not 
the death of a inner. but rather that 
he ſhall tourne and liue. And Sainte 
Paule to Timothe: od wyll haue al 
men to be ſaued . 

To theſe ſcriptures, this is myne 
anſ were. where god lapth in Ezechi: 
ell, that he will not the death of a ſin- 
ner, wee mult vnderſtande it of thoſe 
ſinners, whom he hath choſen befoze 
the beginning of the world to be con- 
uerted, and to liue. Foꝛ it is euidente 
by S. Paule, that God hathe ſome 
veſſels of wꝛath, ozdapned to deſtruc⸗ 
tion, 


tion, and therkoꝛe he giueth them vp 
fo2 euer to wallowe in their finnes, 
and in them puniſheth one ſin with 
another. If any man thinke it vniuſt, 
that God ſhoulde oꝛdaine ſome to de⸗ 
ſtruction, and puniſh ſinne with ſin, 
let him hewe, that they were not 
woꝛthp to be oꝛdained to deſtruction; 


and to be ſo pun iſhed. God then will 


not the lite, and conuerſion of thoſe, 
whome he hath appointed to deſtruc⸗ 


tion. Foꝛ then his will ſhoulde be a ⸗ 
gainlt his owne decree. noheretoꝛe 


as I ſaid, we muſt vnderſtande, that 
he willeth the life, and conuerſton of 
them whom hee hath appointed to 
ſaluation, and ot none other. Foz 
when S. Luke ſaithe, that as manp 
belecued, as were appointed to euer⸗ 
laſting lie, he teacheth thereby. that 
the reſt which beleeued not, were ne- 
uer appointed to euerlaſting life. And 
who can ſape, that it is gods wyll to 
ſaue any beſides his owne appoint- 
mente? Jfany man wpll take theſe 
wozdez 
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woꝛds, God willeth not the death of 
aſinner, 'foz God delighteth not ſim⸗ 
ply and abſolutely in che deache of a 
ſfaner, but foꝛ a certaine reſpecte. the 
heb:ue wozde,kaphers, whicq Ezechi⸗ 


el vſethis,ſhal fatoure q helpe their 


vnderſtanding. J know in dede what 
maner of obiection ſome rauing vn⸗ 


learned ſpirits make againſt this vn⸗ 


derſtanding. but it may be alſoone cõ⸗ 
futed, as reherſed. Foꝛ they ſay, that 
god willeth nothing, wherin ye deli⸗ 
tech not. Foꝛ will. ſay they. being a pos 
wer ofthe mind, which hath hir free 
wozking in choſing a deſiring,o2 in 
refuſing andnot willing, willeth no- 
thing but that wherin it delighteth, 
Theie ſilly ſouls cannot makea diffe- 
rece betwene willing of a thing fo2 it 
ſeife, # willing ofa thing fo2 a certain 
purpoſe, c not foꝛ it ſelfe , It their lays 
ing were true, mẽ in a tempeſt might 
not caſt their goods into the ſea, fo2 ſa 
uing of their own liues, vnles they 
delited in the loſſe ol their goods, Jud 


ges 


ges might not will theeues to be higs 
ed, vnleſle they delighted in their han⸗ 
ging. and ſo the firſt pooꝛe men ſhould 
be very noddies, and al Judges playn 
murtherers. Pea, fo they atfirme 
that God could haue no will that his 
ſonne ſhoulde be toꝛmented, vnleſle 
he delighted in his toꝛmente. And the 
they ſap, either, that Chꝛiſt was cru⸗ 
cified whether God would oꝛ no, and 
agaynſt his decreed wyll and ozdy- 
nance, oꝛels they aſſigne to God that 
Jabhoꝛre to vtter foꝛ the falſneſle of 
it, and abhomination. But we wyll 
comber oure ſelues no farther wyth 
ſuch dotings of bzainlicke men. 
Touching the wozdes of Ezechiel, 
they map be alſo ſhoztly thus vnder⸗ 
ſtanded, that Gods wyll is not, that 
any ſinner conuerted, and repentant, 
Hall die. Where Sainct Paule ſaith, 
that God wyll all men to be ſaued, he 
fighteth not againſt himlelfe, but 
meaneth that God hath cholen ſome 
ol all ſo:ts and ſtates ,whome ow 
ing 


bꝛing to the knowledge of his truth. 
But becauſe we cãnot know certain⸗ 
ly which they be, S. Paul biddeth 
bs pꝛap foꝛ all ſoꝛts of men, foꝛ kings 
and noble men, which pet ſeeme far: 
theſt from God and godlyneſſe, Foz 
God amonſt all ſozts of men hathe 
ſome whom he wil ſaue. Ind thys is 
no new expoſition, though new men 
ble it. Foꝛ this is an old woꝛne. a well 
known ſentence: Diſtributio eſt, non 
ſingulis generum, ſed pro generibus ſin- 
gulorum, quia de qualibet conditione 
hominũ aliquos predeſtinauit ad vitã: 
Which woꝛdes teache, that Gods wil 
is to appoynt to liſe, and ſaue ſome of 
euerp ſoꝛte and condition, and not e⸗ 
uerp one of all ſoꝛts and conditions. 
And ſurely it is mere madneſſe to ſay, 
that God will ſaue moꝛe then hys 
ſonne wold pꝛap foꝛ. The wozdes of 
hys ſonne whoſe will agreeth wyth 
the fathers in al things, are wel kno⸗ 
wen. J p2ay not foꝛ the wozlde, faith 
he, but loꝛ thoſe whom thou haſt gi⸗ 
G. i. uen 


uen me. why it is not Gods will to. 
laue all. know not thzoughly: that 
it is not hys will J knowe: #J R now 
that whomſoeuer he condemneth. he 
condemneth iuſtly. Ind he rein J aps 
peale to the conſciences of all men; 
Foꝛ no man liuing in the wozld, can 
auopde, but that he ſhalbe conſtray/ 
ned to graunt, that there is in hym 
moſt iuſt matter, and moſt tulk cauſes 
of damnation. Foꝛ all men are defiled 
with ſinne, a ſinne was not in them 
by their creation, but they pulled it 
vpon them, and wꝛought it in them⸗ 
ſelues, declining from their irik date. 
So al men are woꝛthp to be leite in 

the puddel of the filthy ſinnes wher⸗ 
in they haue willingly dꝛo wned thẽ⸗ 
ſelues. and in the ende to be damned, 
And ſo God is iuſt, it he geue them os 
uer in this life, to Þ wickednes, wher⸗ 
of the very cauſe and roote is in them 
ſelues. by their owne pꝛocuremente. 
and if he appoint them to euerlaſting 
puniſhmente alter this lite, whiche 
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they haue tuſtly deſerued through 
their manykoide hoꝛrible offences. 
Now J would tary pou no longer. 
ſauing that as often as we ſpeake of 
this matter, rude men ruſhe in. and 
thinke to roote vp al with their twi⸗ 
fold ſnoutes. Foꝛ it it be ſo that God 
hath alredy fozeappoynted whom he 
wil ſaue, and whom he wyll con- 
demne. then ſay they. pꝛeachings and 
exhoꝛtations be vaine, and ſuperflu⸗ 
ous, and it ſnilleth not how men liue. 
Foꝛ the repꝛobate can no wap be ſa⸗ 
uued, and the choſen can no way be 
damned. Hereunto the godly ſhal an⸗ 
were, firſt that it is not ſuperfluous 
to pꝛeach to the repꝛobate. fo2 therby 
their damnation is made iuſter and 
they are dꝛiuen farther fro al excuſe. 
And to the choſen it is right frutetul: 

Foꝛ therby it pleaſeth god to awake 
their ſleepy luggiſhnes, a to quicken 
their dul members. Foꝛ God woꝛketh 
two wapes in them , by his ſpirite 

within, and by his woꝛd without. By 
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his ſpirite hee lightneth their darke 
minds and new krameth their croked 
harts. By his woꝛd he ſpurreth them 
foꝛe ward, and inflameth them to de⸗ 
ſire, and to ſeeke newenes ol life. Jf- : 
then God wil vſe his woꝛd as an in⸗ 
ſtrument. when he wil ſhew the effi- 
cacie,# mighty woꝛking ol his hand, 
with what face can any man ſay,that 
pꝛeaching is ſuper fluous to the cho⸗ 
ſen: It God will that waye pꝛepare 
them to his farther wooꝛking in the, 
ſhall any man fozbidde him to vſe the 
meane that ſemeth good to him? Se⸗ 
condly, where they ſay, that it (hall 
not ſkilhow men liue, we will deſire 
them to vnderſtand, that the repꝛo⸗ 
bate thꝛouah their wicked lpfe, and 
heaping of ſinne vppon ſinne, make 
their damnation and toꝛmente moꝛe 
greuous. And as foꝛ the choſen, they 
ſtudy not in dede to liue wel, that they 
may winne heauen, but they ſtudy to 
liue wel, becauſe heauen is alreadye 
* They laboure not to — 
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themſelues Gods Childꝛen thꝛoughe 
good wozkes , but becauſe they 
bee Goddes Childꝛen therefoze they 
wozke well. They ſape not becauſe 
we are already ſaued, we will do no 
good wozkes, but they ſape, becauſe 
we are ſaued, therefoze we wil ſtu⸗ 
dy to do good wozks, and to ſhewe 
our ſelues thankeful to him, who ol 
his onelp mercy hathe ſaued vs. 
Foz they knowe that they are ap⸗ 
poynted to Gods kingdome, and 
ſaued to this ende, that they ſhoulde 
gloꝛifie their heauenly father tho⸗ 
rough good wozkes, and be faſhio- 
ned after the image of hys ſonne, 
and not to wallowe themſelues in 
filthye luſtes, but to liue in puritie, 
and holinelle befoze G O D they 
Sauiour, who renueth, and refoz- 
meth all thooſe wyth hys holy ſpt- 
rite, whom hee hath fozeodapned 
to eniope his kingdome euerlaſting⸗ 
ly. Wherefoze theſe wilde bozes 
weare their tuſnes in vaine 3 
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this Adamant , which may bee 
hitte, but neuer hurte. Thus | 
much FJ had to ſay to por \ f 
ac this tyme: giue God | 
the gloꝛxe. 
Amen, 


FINIS, 
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